
APPENDIX G
    DESIGN 



CHALLENGING HISTORY

A park ranger found this letter in 1990, left at the traveler’s shrine 

behind this building. Except this building did not exist then. What stood 

here was a recreation of a soldiers’ barrack, with a small exhibition 

that interpreted the history of the U.S. Army from 1862 to 1868. There 

was little information about the million-acre concentration camp that 

the soldiers oversaw or the more than 10,000 Mescalero Apaches 

and Navajos who were interned here as part of the U.S. government’s 

attempt to eradicate these tribes. 

That letter inspired community members and elected officials to 

develop a memorial to the atrocities committed here. A collaborative 

effort between the State of New Mexico, Mescalero Apache Tribe, 

Navajo Nation, and many volunteers led to the opening of the Bosque 

Redondo Memorial in 2005. It is now an International Site of Conscience.

We find Fort Sumner’s Historical Site discriminating and 

not telling the true story behind what really happened to 

our ancestors in 1864–1868. It seems to us there is more 

information on “Billy the Kid” which has no significance to the 

years 1864–1868. We therefore declare that the museum show 

and tell the true history of the Navajos and the United States 

Military. We are a concern[ed] young generation of the Navajos.

—Nava jo Youth

“We therefore declare that the museum show 
and tell the true history of the Navajos and 

the United States Military.” — NAVA J O  YO UTH

A challenge by Navajo  
youth to more accurately interpret the 

history of Bosque Redondo led  
to this exhibition.

Umngeni waseNavajo
ulutsha ukuba luchaze ngokucha 

nekileyo imbali yeBosque Redondo 
ekhokelela.

Kalubale ta Navajo
matasa don karin fasalin tarihin 

Bosque Redondo ya jagoranci
ga wannan nuni.



Bosque Redondo takes its name for the towering cottonwoods along this winding stretch of the Pecos River. The U.S. Army 

set aside a million acres here as a “reservation.” Today it would be more accurately described as a concentration camp. 
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Language  
shapes history, and our 

understanding of it.

Kalmomin  
magana tarihin, da kuma 

fahimtarmu.

Amazwi  
afanayo imbali, kunye 

nokuqonda kwayo.
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“We therefore declare that the museum show 
and tell the true history of the Navajos and

the United States Military.” — NAVA J O  YO UTH

This exhibition has been more than thirty years 

in the making and it will never be finished. 

Enduring the Long Walk is meant to be 

continuously updated, with input from 

the communities directly impacted by 

what happened at this site. Created with 

members of the Mescalero Apache Tribe 

and Navajo Nation, it draws from the 

oral tradition of these communities. 

Throughout the space, you will be 

guided by their living knowledge of 

what happened during the Long 

Walk to Bosque Redondo.

A challenge by Navajo  
youth to more accurately interpret the 

history of Bosque Redondo led  
to this exhibition.

Umngeni waseNavajo
ulutsha ukuba luchaze ngokucha 

nekileyo imbali yeBosque Redondo 
ekhokelela.

Kalubale ta Navajo
matasa don karin fasalin tarihin 

Bosque Redondo ya jagoranci
ga wannan nuni.
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What would  

you do if 

a foreign 

government 

tried to forcibly 

change your 

way of life? 

If forced to 

leave your 

home, what 

would you 

 

get back? 

How  

does the 

Long Walk 

continue  

today?

What do you 

consider your 

homeland?
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mescalero 2

NDÉ BIKÉYAH

ur land lay between the o ecos and 

the o rande. It e tended from the high 

mountains in northern New Me ico [to] far 

below the Me ican border. nd my people 

spent the winters in the warm country. In 

the spring  they returned each year to the 

headwaters of the Bonito on the White 

Mountain. hat was their favorite camping 

place. nd they considered it their homeland.

—B  Mouth  

M a o a h

Ndé (Mescalero Apaches’) traditional knowledge 

begins with the emergence story, which says 

that the people have lived in what is now New 

Mexico and Texas since time immemorial. Oral 

traditions teach that the ancestral Mescaleros 

traveled the world, always starting from their 

mountain homelands. Ancestors spoke of 

White Mountain, or Sierra Blanca, where White 

Painted Woman gave birth to sons Child of 

Water and Killer of Enemies. When they grew 

up, they slayed the giant monsters who roamed 

the Earth and saved humankind. The four 

sacred mountains — Sierra Blanca, Guadalupe 

Mountains, Three Sisters Mountain, and Oscura 

Mountain Peak — represent the direction of 

everyday life for the Ndé.

“ When the earth had been made, Killer of Enemies put us down right here  
in the vicinity of White Mountain ... We are still here.” — FRE D  PE LMAN  M E SCALE RO  APACH E

The Mescalero Apache have  
always lived in southeastern New Mexico 

and Western Texas.

I-Mescalero Apache  
inayo behlala behlala kumzantsi-
mpuma weNew Mexico kunye ne-

panhandle yaseTexas.

A Mescalero Apache  
na da Ko da yaushe suna zaune 

a kudu maso New Mexico da 
panhandle na Texas.

10,000
The U.S. government forcibly removed 

an estimated 500 Mescalero Apaches 

and 9,500 Navajos from their homelands 

and marched them to Bosque Redondo. 

This installation, with 10,000 individual 

lights, represents the people who 

experienced the atrocities committed 

by the U.S. Army. In the daytime, each 

is illuminated naturally, transmitting 

sunlight from outside the museum.

Approximately 3,000 people died during 

the Long Walk and at the concentration 

camp. As the government did not keep 

accurate records of Native deaths, those 

numbers are estimates. Likely many 

more died.



mescalero 1

NDÉ
We have fought you so 

long as we had ri es and 

powder; but your weapons 

are better than ours. Give 

us weapons and turn us 

loose  and we will fight you 

again; but we are worn out. 

We have no more heart. 

We have no provisions, no 

means to live. Your troops 

are everywhere. . . . You 

have driven us from our last 

and best stronghold, and 

we have no more heart.

— a t  

M a o a h

The Ndé lived a nomadic lifestyle, roaming freely across the Southwest. 

Men hunted in the plains, prairies, and mountains. Women gathered wild 

plants, nuts, and seeds. The mescal plant provided a staple food source. 

Upon their arrival in the area in the late sixteenth century, the Spanish 

named the Nd  Mescalero,  for the people who eat mescal. . on icts 

with Spanish, and then Mexican, settlers led to cycles of violence for 

the Mescaleros. By the mid-nineteenth century, the Mescaleros faced 

increased instability with continued American settlement of the Territory 

of New Mexico. Mescalero leader Cadete appealed for respect and 

mercy from American military forces, but to no avail. 

“[Our ancestors] were a brave people. They were a strong people. 
They were a religious people.” — FRE D E RI CK  PE SO  M E SCALE RO  APACH E

The Mescalero Apaches lived 
freely before settler encroachment 

triggered perpetual conflict.

Mashgaléõde
abantu abakhululekile ngaphambi 

kokuba baqhubeke bexabana 
nabahlali.

A Mescalero Apache sun 
kasance mutane masu zaman 

kansu kafin su ci gaba da rikici 
tare da mazauna.



he attitude towards eneral ames arleton 

was very poor  very bad because he wouldn’t 

listen to anything. He was very brutal in his 

demands ... He told his people that any time 

they encountered the Mescalero that they 

were to be shot  there was to be no uarters  

they were to be sent to prison immediately 

without any negotiations. It was final.

—F  o

M a o a h

hey see Kit arson as the 

person who was responsible 

for the senseless slaughter 

of over  Navajo men  

women  and children  and 

that he was completely 

uncompassionate when 

he conducted his burn and 

scorch policy. ... nd so that 

brought about the final 

military defeat of the Navajo 

people  and to this day we 

haven’t forgotten it.

 —  t a

Nava jo

When the Civil War 

began in 1861, the U.S. 

government temporarily 

withdrew troops from 

the Territory of New 

Mexico to bolster 

defenses in the eastern 

states. Confederate 

troops invaded from 

Texas and brie y took 

control of Santa Fe and 

Albuquerque. General 

James H. Carleton and 

his California Column 

arrived to counter the invasion, only to find the onfederates 

had been expelled by New Mexican soldiers. Carleton, the newly 

appointed territory commander, turned his attention to the 

subjugation of Native peoples. He ordered Colonel Kit Carson to 

subdue the Mescaleros, using any means necessary. Hundreds 

of Mescalero Apaches eventually surrendered and were sent to 

Bosque Redondo.

After defeating the 

Mescalero, Colonel 

Kit Carson began his 

campaign against 

the Navajos. He was 

indiscriminate in his 

tactics, killing men, 

women, and children. 

Carson and his troops 

burned homes, 

destroyed crops and 

orchards, slaughtered 

livestock, contaminated 

water sources, and 

undertook every effort to starve people into submission. is 

invasion of Tsé yí (Canyon de Chelly) ultimately broke Navajo 

resistance. From 1863 to 1867, thousands of Navajos were 

forcibly marched to Bosque Redondo. Some were able to hide in 

remote regions of their homelands and escaped the atrocities of 

the Long Walk.

CIVIL WARSCORCHED EARTH

“Go to the Bosque Redondo or we will pursue and destroy you. 
We will not make peace with you on any terms.” — G E N E R AL  JAM E S  H .  CARLE TO N

While the federal government  
freed enslaved African Americans 
in the South, it imprisoned Native 

peoples in New Mexico.

Nangona urhulumente  
 ekhulula ama-America aseMerika 

eMkhosini, wabotshwa abantu 
baseNew Mexico.

Yayinda gwamnatin 
bautar da jama’ar Afrika na bautar 
da suka yi bautar kudancin Afrika, 

sai suka  New Mexico.

Kit Carson used a scorched- 
earth strategy more than a year before 
William Tecumseh Sherman’s march 

against the South.

Nangona urhulumente  
 ekhulula ama-America aseMerika 

eMkhosini, wabotshwa abantu 
baseNew Mexico.

Yayinda gwamnatin 
bautar da jama’ar Afrika na bautar 
da suka yi bautar kudancin Afrika, 

sai suka  New Mexico.
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N

LONG WALK
The Long Walk began as a series of marches over a four-year period, 

starting primarily at Fort Stanton for the Mescalero Apaches and 

at either ort efiance or ort ingate for the Nava os. epending 

on which route the U.S. Army forced them to take, people walked 

between 100 and 450 miles to Bosque Redondo at Fort Sumner. 

Feeder routes and main removal routes

F  
SUMN

F  S N N

F  UNI N

S N  F

BU U U
F  WIN  I

F  WIN  II

F  FI N  
F  NBY

B S U  
N

M E S C A L E R O   A P A C H E

N A V A J O

0 10 20 30 40 50
M I L E S





DINÉ BIKÉYAH
It is said that when the world was created 

by the Holy eople  they placed sacred 

mountains in each direction to designate 

boundaries. In the north  they placed ib  

Nitsa  Big Horn Sheep  and thus  sheep and 

goats became a part of our tradition and 

lifestyle. raditional stories also teach that 

the Holy eople  First Man and First Woman  

were made from perfect ears of white and 

yellow corn  and thus nadaa also holds deep 

spiritual and cultural significance.

— u  a aho o

Nava jo

In Navajo creation stories, the Holy People formed a 

place for the Diné, called Diné Bikéyah. They placed four 

mountains to mark the boundaries of the homeland as 

well as protect and guide the daily lives of the Navajos. 

In the east, Sisnaajiní (Mount Blanca) represents the 

beginning of life and the season of spring. In the south, 

Tso’dziil (Mount Taylor) represents adolescence and 

the season of summer. n the west, ook o oos d San 

Francisco Peaks) represents adulthood and the season 

of fall. In the north, Dibé Nitsaa (Mount Hesperus) 

represents the completion of the life circle and the 

season of winter. 

“I see Navajos in this land wherever we go.  
The Navajos live in peace.” — G US  B I G H O RS E ,  NAVA J O 

Navajos came to their  
homeland by emerging through  

four levels of worlds.
UNajjos waya ezweni  

lakubo ngokukhupha ngamazinga 
amane ehlabathi.

Navajos ya zo gidansu  
ta hanyar fitowa ta hanyar matakai 

hudu na duniya.



We’re still here. We’re surviving. We didn’t get destroyed. We didn’t get erased.  
            We certainly weren’t wiped out. In fact, I think we became stronger.” —S H O NTO  B EG AY  NAVA J O

DINÉ
Traditionally, Navajos hunted in the 

area bounded by their four sacred 

mountains. They planted corn, squash, 

and melons, and gathered roots and 

berries. The Spanish introduction of 

horses, sheep, and goats transformed 

the Diné into a pastoral people. 

During the Spanish and, later, Mexican 

periods, Navajos maintained their 

autonomy. In 1846, the United States 

laid claim to the Territory of New 

Mexico, which included the Navajo 

homeland. The Diné resisted American 

settlement, particularly because New 

Mexican and American slave raiders 

targeted Navajo women and children. 

This led to cycles of peace and 

hostility between Navajos and settlers. 

he Navajo people  the in  of 

the mid nineteenth century prior 

to 186  were a people in charge 

of their own destiny. hey were 

seen by a lot of people in the 

area as very wealthy and very 

in uential. t this time  they had 

huge  substantial livestoc  and 

they had agriculture. hey put a 

lot of status — and wealth came 

— from the blan ets that the 

women wove that were used as 

wearing blan ets. 

—  t a

Nava jo

Navajos faced waves of  
conquerors, beginning with the Spanish, 

then Mexicans, and then Americans.

I-Navajos ibhekene  
namaza anqobileyo, ngokuqala 
ngeSpeyin, ngoko amaMexico  

kunye namaMelika.

Diné ya fuskanci ra’uman  
ruwa na masu nasara, farawa 

da Mutanen Espanya, sa’an nan 
Mexicans, da Amirkawa.



NÉ É A
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he U.S. government did try to 

wipe our people out. hey didn’t 

want our people in the area  that’s 

why they sent them there  under 

the guise of teaching our people 

to become more or less civili ed. 

hat’s how they loo ed at it  for that 

day and age.

— a  Ku t   

M a o a h

CIVILIZE & CHRISTIANIZE A MILLION ACRES

“That place at Fort Sumner was what is now called a concentration camp.  
          There was nothing there for us except misery and hunger.” — B I G  M O UTH  M E SCALE RO  APACH E

When [the Mescaleros] first moved to the Bos ue 

edondo there was hardly anything there. It was a new 

fort. hey had to rebuild. hey had to ma e adobes. hey 

had to clear the land so they could do the farming  and 

when they did that our people were not used to that. 

hey were warriors  they were hunters  they were fighters.

—F  o  

M a o a h

The U.S. Army established the million-acre Bosque Redondo 

Reservation at Fort Sumner in 1862. Mescaleros were sent to Bosque 

Redondo in early 1863 and worked under armed guard to construct fort 

buildings and dig the main irrigation ditch. By the end of 1864, the Army 

had relocated thousands of Navajos to the site and forced them to clear 

fields, expand the irrigation system, and begin farming. The reservation, 

and Carleton’s plans for assimilation, ultimately failed. The Pecos 

River, the only source of water for miles, was alkaline; the site lacked 

enough wood for fuel and shelter; and temperatures were extreme in 

the summer and winter months. Native peoples suffered from lack of 

sufficient shelter, food shortages, disease epidemics, and harsh climate.

General James H. Carleton ordered the 

relocation of Mescalero Apaches and 

Navajos to a reservation near Fort Sumner. 

Once there, he planned to group them into 

villages comprised of adobe-style homes, 

like the Pueblo peoples. However, the 

Mescalero Apaches were nomadic people 

and the Navajos were pastoralists who lived 

in extended-family networks, often miles 

from each other. 

Carleton’s plans for assimilation disregarded 

the culture of the people he imprisoned. He 

believed he could “reform” them, and from 

that reformation he would have a model for 

all western tribes. Native people were to be 

trained in farming, instructed in Christianity, 

and their children taught English in 

American schools. 

Like many of his contemporaries, Carleton 

believed it was practically impossible to 

assimilate Native adults into American ways, 

but that children could become “civilized.” 

“The people made shelters in the ground with cowhides for doors.  
There were not any other materials to use.” —J O E  B I LLY  NAVA J O

James H. Carleton  
envisioned Bosque Redondo as 

a site of indoctrination.

By 1864, Bosque  
Redondo held 9,000 prisoners 

but lacked sufficient food, 
water, and shelter.

UJames H. Carleton  
wayejonge uBosque Redondo 
njengendawo yokufundiswa.

Ngo-1864, uBosque  
Redondo wabamba amabanjwa 

angama-9 000 kodwa wayenakho 
ukutya okwaneleyo.

James H. Carleton  
ya lura da Bosque Redondo a 
matsayin shafin yanar gizo.

A shekara ta 1864,  
Bosque Redondo ya kai fursunoni 
9,000 amma bai sami abinci mai 

yawa, ruwa, da kuma.
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This 

environment 

looked very different 

during between 1863 and 1868 

than it does today. At Bosque Redondo, 

the interned Native peoples lived in a nearly 

deforested landscape. The Mescaleros lived 

south of Fort Sumner, on the east 

side of the Pecos River. The 

Navajos lived north 

of the fort.

“Our grandmothers and grandfathers suffered greatly. Everything that could 
be suffered and endured on this earth, they suffered and endured.” — FR AN K  N E Z  NAVA J O



Bosque Redondo Memorial
Long Walk Sound Interactive

Three sounds scenes/zones:

CROSSING THE  
RIO GRANDE

ARRIVAL/ 
DESOLATION

THE LONG WALK



Bosque Redondo Memorial
Long Walk Sound Interactive

THE LONG WALK

• footsteps on dry ground

• many people/large group

• mood of a labored ordeal

•  murmuring voices - Navajo/ 
Mescalero language

• babies crying? elderly voices?

• army horses

•  soldier voices (“giddyup!” “keep 
moving”)

•  close-up, personal, intimate, view 
from inside the crowd

CROSSING THE  
RIO GRANDE

ARRIVAL/ 
DESOLATION

Three sounds scenes/zones:



Bosque Redondo Memorial
Long Walk Sound Interactive

•  gathering violence and 
desperation

• rushing water

• cries of help, screams

• babies and mothers

• children and old men

•  impatient and angry soldier 
voices

• gunshot(s)

•  line in Navajo: “we will be strong 
as long as we are together”

CROSSING THE  
RIO GRANDE

ARRIVAL/ 
DESOLATION

THE LONG WALK

Three sounds scenes/zones:



Bosque Redondo Memorial
Long Walk Sound Interactive

•  the bleakness of the final 
destination sinks in

•  a calming down, but with a sense 
of finality and defeat

• swelling waves of wind

•  slower horsehooves, a sense of 
arriving, but reluctantly

•  slower footsteps on dry ground, 
stumbling, faltering

•  lonely moaning?

• eagle screech

THE LONG WALK
CROSSING THE  

RIO GRANDE
ARRIVAL/ 

DESOLATION

Three sounds scenes/zones:



Bosque Redondo Memorial
Long Walk Sound Interactive

•  sound zones create a narrative 
experience for visitors as they 
pass through a range of learning 
and emotions

•  one focused and custom sound 
program per zone

•  for the single visitor, sound fades 
in and out per section as they 
pass through the hallway to the 
center theatre

•  for group of visitors, sounds 
overlap and loop to create a 
complex aural experience

C E N T E R  T H E A T R E

Three sounds scenes/zones:

ARRIVAL/ 
DESOLATION

CROSSING THE  
RIO GRANDE

THE LONG WALK





  We had such a long distance to cover. 

 Some old people fell behind, and they wouldn’t let us go back to help them. 

 It was the saddest thing to see — my heart hurts so to remember that. 

   Two women were near the time of the births of their babies, 

  and they had a hard time keeping up with the rest. 

Some army men pulled them behind a huge rock, and we screamed out loud 

  when we heard the gunshots. The women didn’t make a sound. 

 but we cried out loud for them and their babies. 

   I felt then that I would not live through everything.

 When we crossed the Río Grande, many people drowned. 

  We didn’t know how to swim — there was hardly any water deep enough 

to swim in at home. Some babies, children, and some of the older men 

    and women were swept away by the river current. 

We must not ever forget their screams and the last we saw of them — 

  hands, a leg, or strands of hair floating. 

 There were many who died on the way to Hwééldi. All the way 

we told each other, “We will be strong, as long as we are together.” 

   I think that was what kept us alive. We believed in ourselves 

    and the old stories that the holy people had given us. 

 “This is why,” she would say to us. “This is why we are here. 

  Because our grandparents prayed and grieved for us.”

       t  o  “ I  1864”  u  a aho o



There is nobody around who knows the true story of the Navajos’ Long Walk. 
No man or woman knows exactly what took place during that time.  



They did not like Fort Sumner country. They did not like to farm. They were a hunting people.  
They loved the mountains of their own country. They did not like to be prisoners; they were a free people. 



“Older people ... were left behind, to keep the fires  
       going at night ... the Army thought people  
   were still in their camps.” —ARD E N  CO MAN CH E  M E SCALE RO  APACH E

“Families were separated so that some 
might live.” — MAY  PE SO  S ECO N D  M E SCALE RO  APACH E

ESCAPE PURSUIT
One night we left; we slipped 

away, very quietly, and started 

back to our mountains where 

there was pure, cold water and 

plenty of wood and no worms, no 

bad smells, no Navajos, and no 

soldiers. It took us several days 

to reach out old camp in a hidden 

valley in the Guadalupes. Death 

meant nothing to us if it could be 

in that good place which Ussen 

[Creator] had given us.

—B  Mouth  

M a o a h

… our old people say that the 

soldiers pursued them, went 

after them and hit them with 

the butts of their guns, shot 

them down. Men  women  and 

children were shot on the way 

out. s many as could get away 

got away, but those that they 

could catch, they punished them 

by killing them. The books don’t 

say that. So, this is what the old 

people say happened to ours.

—F  o

 M a o a h

ithin a few days of the escape, the nine who remained also ed os ue edondo. 

n response to the Mescalero escape, eneral ames . arleton initiated the first of 

several pursuits and ordered his soldiers to kill all Mescalero men. Stories passed 

down by the Mescaleros relate that the .S. Army killed not only men, but women and 

children as well. The Mescaleros scattered to create many trails and frustrate their 

pursuers. Some headed to Mexico, some oined the arm Springs and ipan Apaches  

some oined omanche bands. Small groups of Mescaleros wandered for years until 

negotiations began for the Mescalero Apache eservation in the early s.

By leaving Bosque  
Redondo, the Mescaleros had to 

continually move to avoid capture 
and death by soldiers. 

Throughout , drought, hail, frost, and plagues of insects 

destroyed whatever crops the Mescalero Apaches could 

raise at os ue edondo. hile the ivil ar continued 

to drain supplies from New Mexico, eneral ames . 

arleton ordered rations to the internees be reduced. The 

resulting shortages of food, along with disease epidemics, 

led to many Mescalero deaths. n November  of that year, 

hundreds of Mescalero Apache men, women, and children 

crept silently away from the concentration camp in carefully 

planned precision. ust nine stayed behind to tend their fires 

and present the appearance that nothing was amiss. The 

Mescaleros scattered as they ed to frustrate their pursuers 

and to ensure that at least some among them might live.

Ngokushiya iBosque
I-Redondo, iMescaleros kwafuneka 

iqhubeke ihamba ukuze ingabanjwa 
kwaye ibulale amasosha.

By barin Bosque
Redondo, Mescaleros ya ci gaba da 

motsawa don kauce wa kama da 
kamawa da sojoji.

To escape starvation  
and disease, the Mescalero 

Apache fled Bosque Redondo in 
the middle of the night. 

Ukusinda kwindlala  
kunye nezifo zesifo, iMascalero 

Apaches yashiya iBosque Redondo 
phakathi kobusuku.

Don guje wa yunwa da annoba, 
Meschesro Apaches sun bar Bosque 

Redondo a tsakiyar dare.



NAVAJO TREATY LONG WALK HOME
he day we were to start  we went a little way toward 

home  because we were so an ious. We told the drivers to 

whip up the mules  we were in such a hurry. When we saw 

the top of the mountain from lbu uer ue we wondered if 

it was our mountain  and we felt li e tal ing to the ground  

we loved it so  and some of the old men and the old 

women cried with joy when they reached their homes.

—Ma u to 

Nava jo

The Navajos left Fort Sumner to return to their homeland on June 18, 

1868. The exact number of people who died during the Long Walk and 

at Bosque Redondo will never be known. A procession of 7,300 people, 

stretching ten miles in length, walked hundreds of miles to the newly 

established reservation. The group trekked for thirty five days, covering 

more than ten miles a day. rossing the o rande, the final river before 

reaching home, triggered emotion among the Diné. Once home, many 

encountered the wake of destruction left by Colonel Kit Carson and his 

men four years prior—felled fruit orchards, burned corn crops, ruined 

hogans. It took more than a year for the U.S. government to provide the 

supplies and livestock promised in the treaty, so the Navajos subsisted 

on what they could find on the land.

ur coming here has been the cause of so 

much death among us ... we have done all that 

we could possibly do  but have found it to be 

labor in vain ... this ground was not intended 

for us ... before I am sic  or older  I want to go 

and see the place where I was born ... I want to 

go and see my own country ... 

—Ba o to  

Nava jo

By 1868, deteriorating conditions at Bosque Redondo 

hastened debate over the plight of the Navajos. Indian 

Peace Commissioners General William Tecumseh 

Sherman and Samuel F. Tappan investigated the situation 

firsthand and considered removing the Nava os to the 

Indian Territory (Oklahoma). Diné leaders made clear their 

opposition to removal to any place other than their own 

country. Though .S. officials negotiated only with men, 

including Barboncito and Manuelito, Navajo oral tradition 

credits Diné women, as well as men, with the success of 

the negotiations. On June 1, 1868, the parties reached an 

agreement that established the Navajo Reservation and 

allowed the Navajos to return to their sacred homeland. 

The journey home was nearly  
as difficult as the forced march to 

Bosque Redondo.

Uhambo lwasekhaya  
kunzima njengokuhamba ngokun 

yanzeliswa kuBosque Redondo.

Jami’an gwamnati
An san Bosque Redondo rashin 

nasara kuma ya aika da wakilan don 
da yarjejeniyar.

Bikin tafiya a gida yana kusa
kamar wuya a matsayin tafiyar 

marigayi zuwa Bosque Redondo.

“I hope to God that you will not ask me 
       to go to any other country but my own. It might 
    turn out to be another Bosque Redondo.” — BARBO N CITO  NAVA J O

Government officials  
recognized Bosque Redondo as a 

failure and sent representatives to 
negotiate a treaty.

Amagosa karhulumente
yaqaphela ukuba iBosque Redondo 

kunye abathumele ukuxoxisana 
nomnqophiso.
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“The Navajo people returned to their homeland on donkeys or 
on foot. The population began increasing again.” — LI LLIAN  B E YALE  NAVA J O



ASSIMILATION or ERADICATION BOARDING SCHOOLS

“The consequences of the Long Walk 
we still live with today.” —J E N N I FE R  D E N E TDALE  NAVA J O

“Everything that we were taught, was a way of making us  
         step away from our own culture, our own language,    
           our own stories, our own landscape.”  —S H O NTO  B EG AY  NAVA J O

I often wondered  after I became aware of white 

men’s laws  why our ancestors were treated so 

unjustly. White men ma e and preach about all 

inds of laws  laws that protect individual rights  

and where were these laws then

— u  o

Nava jo

Prior to the signing of the Navajo Treaty of 1868, Congress 

debated whether the U.S. government should assimilate, 

concentrate, or eradicate tribes. A consensus was eventually 

reached that peace and assimilation should be favored over 

war and extermination. The Nava o Treaty re ected federal 

Indian policy of this era, with an article ordering children to 

be educated in government boarding school to “ensure the 

civilization of the Indians.” 

Bosque Redondo marked a turning point for both the 

Mescalero Apaches and the Navajos, as they were forced 

from their traditional existence into the confines of the 

American reservation system.

Bosque Redondo represents  
only a single instance in a much larger 

history of U.S. policies targeting 
Native people.

Bosque Redondo imele
kuphela umzekelo omnye kwimbali 

enkulu kakhulu ye-U.S nkqubo 
ekujoliswe kuyo

Bosque Redondo wakiltar
kawai alamu ‘aya a cikin tarihin  

da ya fi girma a Amurka
‘Yan ‘asar.

I am a product of the U.S. 

government boarding schools  brutal 

institutions that gave us no chance 

to be who we were. For the very first 

time you were put into school  you 

were constantly reminded that who 

you are was not viable and who you 

are is less than what you should be. 

verything that was used against us  

everything that we were taught  was 

a way of ma ing us step away from 

our own culture  our own language  

our own stories  our own landscape.

—Sho to B a

Nava jo

Federal educational programs sought to 

destroy Native cultures and eliminate family 

relationships. Native children experienced 

forced assimilation, as they were taught 

to stop speaking Native languages, and to 

abandon traditional religious and cultural 

practices, and were instead required to 

speak English and practice Christianity. 

Article VI of the Navajo Treaty stipulated 

that all children between the ages of six and 

sixteen would attend school and receive an 

English-language education. This provision 

essentially promoted cultural genocide by 

removing children from their homes, enrolling 

them in government boarding schools, 

and preventing them from practicing their 

own cultures, customs, languages, and 

religions. Experiences of individuals varied, 

but ultimately schools were sites of forced 

assimilation.

Government boarding schools  
were sites of cultural genocide and 

forced assimilation.

Izikolo zebhodi zaziyiindawo 
zokusasazeka kwenkcubeko kunye 

nokunyanzeliswa.

Makarantar shiga  
 Tarayya sun kasance shafuka na 

kisan gilla da al’adu da kuma tilasta 
yin amfani da su.

t a

Mo o

atho
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LINES ON THE WALL 

I remember first going to boarding school  

there were three little lines on the wall . 

. . and you stood against the lines. If you 

were below the shortest mar  you were 

deemed to be atholic. If you stood up to 

the highest line  you were told that you 

were Mormon. If you were up to the middle 

line  you were resbyterian.

—Sho to B a

Nava jo

The first ndian boarding schools were started by 

religious missionaries, who sought to “civilize” and 

“Christianize” Native children. The Presbyterian Board 

of Missions established the first classroom on the 

Nava o reservation, at ort efiance, in the s. 

ASSIMILATION or ERADICATION BOARDING SCHOOLS
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 NOTORIOUS BILLY  KID

“I don’t know if any one would believe anything good of me anyway.” — B I LLY  TH E  K I D

Billy the Kid became  
synonymous with Fort Sumner, and 
the trauma of Bosque Redondo went 

largely ignored.

UBilly the Kid waba  
ngu-Fort Sumner kunye noxinzelelo 

lukaBosque Redondo.

Billy Kid ya zama daidai da Fort 
Sumner kuma an yi watsi da rashin 

lafiya da Bosque Redondo.

We find Fort Sumner’s Historical Site discriminating and not 

telling the true story behind what really happened to our 

ancestors in 1864–1868. It seems to us there is more information 

on “Billy the Kid” which has no significance to the years 1864–

1868. We therefore declare that the museum show and tell the 

true history of the Navajos and the United States Military. We are 

a concern[ed] young generation of the Navajos.

—Nava jo Youth

In the mid-twentieth century, Fort Sumner became 

synonymous with Billy the Kid. The infamous outlaw 

was shot and killed in the Maxwell family home in 1881, 

on the former site of Bosque Redondo. As tourism 

became a lucrative industry in New Mexico, town 

officials recogni ed the potential economic gains to 

be made from a site associated with Billy the Kid. They 

restored his grave marker and opened museums and 

other businesses centered on his legend. 

Meanwhile, the New Mexico State Monument system 

acquired land adjacent to Billy’s grave and designated 

it as the Fort Sumner State Monument, with the 

intention of interpreting the Civil War in the Southwest. 

The atrocities committed by the U.S. government 

against the Mescalero Apaches and Navajos at Fort 

Sumner continued to be largely ignored until a letter 

from twenty Navajo youth was found.

ro  FORT o VILLAGE

The transformation of the former 
Bosque Redondo into a town reframed 

the meaning of the landscape.

Ukuguqulwa kweso 
sangaphambili iBosque Redondo 

kwidolophini lugqithise 
intsingiselo yendalo.

Canji na tsohon Bosque  
Redondo a cikin gari ya nuna 

ma’anar wuri mai fa’i.

In 1869, a year after the release of the Navajos from Bosque Redondo, the U.S. Army 

abandoned Fort Sumner. The Army placed the fort buildings as well as thousands of acres 

of former concentration camp land for sale. Lucien B. Maxwell, a rancher and landowner, 

purchased the property and subsequently encouraged settlement of the land. 

A town developed as more people arrived in the area and in 1916 it was incorporated as the 

village of Fort Sumner. The settlement of an area that once interned thousands of Native 

peoples signified a shift in the meaning of the landscape. Such reclaiming of the land by 

Maxwell and later owners removed it from the atrocities that had been committed there. 

o these community people really 

now what actually happened here 

from 1864 to 1868  re they ashamed of 

being descendants of those responsible 

for the hidden concentration camp 

that was nestled in the grove of shrubs 

along the ecos iver  r maybe they 

are selectively ignorant

u  a ah Mu t t

Nava jo

“The people of Fort Sumner know the story of 
this place, and want it told.” — MARY  AN N  CO RTE S E
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We’re here in remembrance 

of our ancestors and the 

hardships they overcame 

to return home within the 

four sacred mountains. 

This is a journey of prayer 

and healing. We’re running 

for those who can’t run 

themselves and for those 

who need help in battling 

hopelessness or despair.

— o atha  N

Nava jo

COMMEMORATING  
  THE NAVAJO TREATY

In May 2018, a group of Navajo runners traveled 

the same routes their ancestors took during 

the Long Walk. They returned to the homeland, 

running some 400 miles from Fort Sumner to 

Window Rock, the capital of the Navajo Nation. 

The effort was known as unning for esilience 

and it commemorated the 150th anniversary 

of the Navajo Treaty. Jonathan Nez, one of the 

leaders of the event, wore these shoes. 

  DISCOVERING 
   ANCESTRAL CONNECTIONS

On June 1, 1868, Navajo leaders, along with Indian 

Peace Commissioners Samuel F. Tappan and William 

Tecumseh Sherman, signed three handwritten 

copies of the Navajo Treaty. One copy was sent to 

Washington DC. One was given to the Navajo leaders. 

The third copy was thought to have disappeared. 

In 2018, Tappan’s great-grandniece, C. P. “Kitty” 

Weaver, revealed that the treaty had been among 

his papers, kept in the family home in Manchester, 

Massachusetts. In June 2018, the Tappan copy was 

publicly displayed for the first time.

There was excitement and 

reverence when the treaty 

arrived at Fort Sumner/

Bosque Redondo Memorial, 

as nervous, white-gloved 

hands unwrapped the 

package while onlookers 

watched. I understood 

the document’s historical 

importance, but had not 

processed the impassioned 

attachment of the Diné.

—K t t  W av

The puberty dress is a very 

special dress. It was one of 

the first dresses of creation 

that was worn by my people. 

It’s used in the puberty rites 

for the young girl, that’s what 

makes it so special. If you want 

to see it in real life, on July 4 

we have the puberty ritual and 

it’s a celebration that’s open to 

the public at that time.

— o a  o  

M a o a h

PRESERVING  
    MESCALERO CULTURE

The puberty rites ceremony is one of the most sacred 

Mescalero ceremonies. Performed over several days, it 

includes blessings, rituals, dancing, and feasts that mark 

the transition from girlhood to womanhood. The public 

can witness portions of the puberty rites ceremony 

every year on the Fourth of July at the Mescalero Apache 

Reservation. During the rites, girls wear traditional 

fringed buckskins decorated with intricate beadwork. 

WHAT WOULD YOU 

DO IF A FOREIGN 

GOVERNMENT TRIED 

TO FORCIBLY CHANGE 

YOUR WAY OF LIFE? 

HOW DOES THE 

LONG WALK 

CONTINUE TODAY?

WAS SOMEONE 

FROM YOUR FAMILY 

SENT TO BOSQUE 

REDONDO? 

IF FORCED TO 

LEAVE YOUR HOME, 

WHAT WOULD 

YOU SACRIFICE 

TO GET BACK? 

WHAT IS YOUR 

CONNECTION TO 

THE HISTORY OF 

FORT SUMNER AND 

BOSQUE REDONDO? 

WHAT DO YOU 

CONSIDER YOUR 

HOMELAND? 

HOW HAVE THE 

HARDSHIPS OF 

YOUR ANCESTORS 

SHAPED YOUR 

IDENTITY? 



CULTURAL 
LANDSCAPE
This museum building sits on 111 acres 

of the original million-acre Bosque 

Redondo Reservation at Fort Sumner. 

If you have not already, we encourage 

you to walk around outside. A self-

guided walking tour will highlight some 

of the cultural resources on site, such 

as a prayer circle symbolizing the nine 

Mescalero Apaches who remained 

behind; Navajo Treaty Rock, placed 

here during the 100th anniversary of the 

treaty; and the Navajo Travelers’ Cairn, 

where visitors have left offerings since 

the 1970s.

COMMUNITIES 
TODAY
Between 1863 and 1868, the United 

States federal government attempted 

to eradicate Mescalero Apaches and 

Navajos. James H. Carleton’s experiment 

at Bosque Redondo ultimately failed and 

these peoples were able to eventually 

return to their homelands. But the lasting 

impacts of the Long Walk continue to 

be experienced by these communities 

today. We encourage you to visit the 

Mescalero Apache Reservation and 

the Navajo Nation to learn about their 

communities and cultures. 

LEARN MORE
WHAT FROM THE 

EXHIBIT LEFT 

AN IMPRESSION 

WITH YOU?

HOW DOES YOUR 

FAMILY HISTORY 

IMPACT YOUR 

EXPERIENCE OF 

THIS PLACE?
YOU 
ARE A PART  

OF THIS STORY 

We want to learn more about 

what you think. Write or  

draw your responses.
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We cover it with pine sap. Once it dries, it creates a 

very hard surface and so we are able to carry food in it. 

We can carry water in it. That’s what made it possible for 

the Apaches to go from water hole to water hole, because in 

between they would use it for their families to carry water in.

— D o n a ly n To rre s  M e s c a le ro A pach e

Burden Basket

The Mescaleros utilized all three types of baskets as 

they roamed across the Southwest, hunting antelope, 

deer, and buffalo and gathering wild plants, nuts, 

seeds, and other foods. The Ndé used burden baskets 

to carry food stuffs as well as personal belongings. 

Such baskets were typically decorated with strips of 

buckskin that held metal jingles. The sound made by 

the jingles was thought to scare off snakes. 

Burden basket, circa late nineteenth/early twentieth century. National 

Museum of the American Indian, Smithsonian Institution [244186.000].

What do you 

consider your 

homeland?

Bosque Redondo Casework

Mescalero Room



We cover it with pine sap. Once it dries, it creates a 

very hard surface and so we are able to carry food in it. 

We can carry water in it. That’s what made it possible for 

the Apaches to go from water hole to water hole, because in 

between they would use it for their families to carry water in.

— D o n a ly n To rre s  M e s c a le ro A pach e

Burden Basket

The Mescaleros utilized all three types of baskets as 

they roamed across the Southwest, hunting antelope, 

deer, and buffalo and gathering wild plants, nuts, 

seeds, and other foods. The Ndé used burden baskets 

to carry food stuffs as well as personal belongings. 

Such baskets were typically decorated with strips of 

buckskin that held metal jingles. The sound made by 

the jingles was thought to scare off snakes. 

Burden basket, circa late nineteenth/early twentieth century. National 

Museum of the American Indian, Smithsonian Institution [244186.000].

Water Jug

The Mescalero Apaches traditionally made three 

types of baskets: pitch-covered water jugs, large 

burden baskets, and coiled basket trays. Water jugs, 

such as this one, were covered in piñon pitch, which 

made them waterproof. 

Water jug, circa 1900. Gift of Grace Austin Laws & Dr. Warren James, Museum of 

Indian Arts & Culture / Laboratory of Anthropology Collections 49280.

A burden basket is a part of life. It was used to carry 

on one’s back. It was one of our means of getting and 

carrying food, as well as hauling clothes and other things.⸺

—Ja m e s Ku n e s t s i s  M e s c a le ro A pach e

Bosque Redondo Casework

Mescalero Room
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Bosque Redondo Casework

Navajo Room  

The clothing that they were issued while they were there, they either 

didn t t or they were things they were not used to, so they gured out 

how to unravel all these clothing so they could weave their own wearing 

apparel and blankets. They wove blankets to sleep with and to wear.

— i r i n i a u rn h a m  a a o

lan et

Weaving is an integral part of traditional Navajo life. Women continued to weave while interned 

at Bosque Redondo. They wove with yarns unraveled from government-issued cloth, commercial 

cotton and wool, and handspun wool from the small number of Churro sheep they brought to Fort 

Sumner. Blankets made during this period became increasingly complicated in design, as women 

added serrate diamonds and other patterns to the striped designs of earlier periods. Soldiers 

stationed at Fort Sumner took blankets made at Bosque Redondo as souvenirs. Many of these 

eventually became part of museum collections across the United States.

Blanket, 1868. Navajo Nation Museum, NTM-1967-10.

This is to honor my ancestors’ legacy and their 

strength and knowledge and pay respect to Native 

weavers. Some textbooks don’t tell about this. I’m 

proud to help people understand what was there. 

— e e A r e a n a s  a a o

Dress

For his Eagle Scout project, Zeke Argeanas wanted to spread 

awareness of the Long Walk, as well as recognize the resilience 

and resourcefulness of his people. He commissioned weaver 

Zefren Anderson to create a biil éé’ using traditional methods, as 

well as wool from churro sheep raised at the museum. The biil éé’ 

was woven in a style traditionally worn by a middle-aged woman at 

os ue edondo. his is the rst a ajo blanket dress ade fro  

Fort Sumner wool since the 1860s.

Biil éé’, 2018. Fort Sumner Historic Site/Bosque Redondo Memorial Collections.

What would  

you do if 

a foreign 

government 

tried to forcibly 

change your 

way of life? 



This is to honor my ancestors’ legacy and their 

strength and knowledge and pay respect to Native 

weavers. Some textbooks don’t tell about this. I’m 

proud to help people understand what was there. 

— e e A r e a n a s  a a o

Dress

For his Eagle Scout project, Zeke Argeanas wanted to spread 

awareness of the Long Walk, as well as recognize the resilience 

and resourcefulness of his people. He commissioned weaver 

Zefren Anderson to create a biil éé’ using traditional methods, as 

well as wool from churro sheep raised at the museum. The biil éé’ 

was woven in a style traditionally worn by a middle-aged woman at 

os ue edondo. his is the rst a ajo blanket dress ade fro  

Fort Sumner wool since the 1860s.

Biil éé’, 2018. Fort Sumner Historic Site/Bosque Redondo Memorial Collections.

Bosque Redondo Casework

Navajo Room  
- Dress

front sideside



The clothing that they were issued while they were there, they either 

didn t t or they were things they were not used to, so they gured out 

how to unravel all these clothing so they could weave their own wearing 

apparel and blankets. They wove blankets to sleep with and to wear.

— i r i n i a u rn h a m  a a o

lan et

Weaving is an integral part of traditional Navajo life. Women continued to weave while interned 

at Bosque Redondo. They wove with yarns unraveled from government-issued cloth, commercial 

cotton and wool, and handspun wool from the small number of Churro sheep they brought to Fort 

Sumner. Blankets made during this period became increasingly complicated in design, as women 

added serrate diamonds and other patterns to the striped designs of earlier periods. Soldiers 

stationed at Fort Sumner took blankets made at Bosque Redondo as souvenirs. Many of these 

eventually became part of museum collections across the United States.

Blanket, 1868. Navajo Nation Museum, NTM-1967-10.

Bosque Redondo Casework

Navajo Room  
- Blanket
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etting rewood was the worst ro le  ecause there was hardly any wood of 

any ind, and it was ery hard to get. There was so e sort of rush called n t n  

es uite . ts roots were dug out and rought ho e — so eti es for any iles. 

— ota h D r a pe r  a a o

Mes uite oot 

By early 1865, Bosque Redondo had been 

entirely depleted of timber. Mescalero Apaches 

and Navajos had to walk up to twenty miles 

to dig up the roots of mesquite trees and 

then bring those back to their camps. Army 

personnel kept rewood stacked outside the 

fort buildings, but it was for military use only.

Mesquite root. Fort Sumner Historic Site/Bosque Redondo 

Memorial Collections.
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o e oys would wander o  to where the 

ules and horses were corralled. There they 

would o e around in the anure to ta e 

undigested corn out of it. Then they would 

roast the corn in hot ashes to e eaten.

— o a r  .  o rm a n  a a o

Corn Kernels

General James H. Carleton intended for the Mescaleros and 

Navajos to provide much of their own food from farming at the 

concentration camp. The forced agricultural labor never yielded 

enough food to feed the thousands of people imprisoned 

at os ue edondo. dditionally, insect infestation, oods, 

and hailstorms destroyed any crops that would grow. People 

beca e desperate to nd enough food to sur i e. 

Corn kernels. Fort Sumner Historic Site/Bosque Redondo Memorial Collections.

At w eldi we recei ed food to last a out 

two days. A s all a ount of our and a s all 

iece of eat were gi en to us to eat.

—J o e e h o rs e e n a lly  a a o

ation To en

he . . r y issued rations, typically a pound of white our or 

cornmeal, eight ounces of meat, and small amounts of sugar 

and coffee, to each person. uch rations, initially distributed 

e ery other day, but e entually e ery fth day, were recei ed by 

sub itting a etal ration token to the co issary. n an effort 

to counter the constant shortage of food, Navajos began making 

counterfeit tokens. More than 3,000, such as this one, were 

eventually produced. 

Counterfeit ration token, 1864–1868. Fort Sumner Historic Site/Bosque Redondo 

Memorial Collections.

irls as young as twel e and thirteen 

years old were selling their odies for a 

int of corn eal fro  the soldiers.

—J e n n i e r D e n e t a le a a o

Cornmeal

Starving women went to extreme lengths to survive their 

captivity and some resorted to prostitution to obtain food. 

Syphilis spread from soldiers to women and girls and soon 

enereal disease surpassed alnutrition as the ost signi cant 

health concern at Bosque Redondo. Responding to reports of 

a syphilis epidemic, General James H. Carleton suggested that 

the disease was God’s will that “inferior races … shall disappear 

from the face of the earth.”

Cornmeal. Fort Sumner Historic Site/Bosque Redondo Memorial Collections.
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EXPLORE THE NAVAJO TREATY OF 1868

Bosque Redondo Casework

Treaty/Escape Room 

If forced to 

leave your 

home, what 

would you 

sacrifice to  

get back? 

There are ten Navajo chiefs and leaders. They all 

agree and sign the treaty. They just make an x, and the 

bluecoat captains witness the signing, and each just 

writes the Navajo leader’s name beside their x. And 

the chiefs give messages to runners to be taken to all 

parts of the Indian country to notify them of the treaty.

— us i h o rs e  a a o

Pages from the Navajo Treaty

The treaty, known as Naaltsoos Sání or “Old Paper” in Navajo, 

recognized the Diné sovereign-nation status and stipulated 

the boundaries of a reservation. One provision required that 

Navajo children had to be educated in government schools, 

meaning that they would be taken from their homes and 

communities. Additionally, the Diné could not resist the 

building of a transcontinental railroad through their land. In 

return, the government would give the Navajo people seeds, 

farm tools, and livestock to begin new herds.

treaty facsimile provenance, etc 

When our people made moccasins for one another, 

they always prayed and talked to them, to give 

them life, to sustain them. When they were leaving 

os ue edondo, the occasins layed a ig art. 

They prayed and asked the moccasins to carry 

them through the snow and the cold weather. 

— Ja m e s Ku n e s t s i s  M e s c a le ro A pach e

Moccasins 

The Mescaleros scattered after leaving Bosque 

Redondo. Some left on horseback, others left on foot. 

Many had only had the moccasins on their feet. Some 

traveled to their mountain homelands, some south 

into Mexico, and some went east to the Texas plains. 

hey created any trails, scattering in different 

directions, to frustrate the pursuing soldiers.

Women’s moccasins, circa 1880. National Museum of the American Indian, 

Smithsonian Institution 234016.000.
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“Articles of a Treaty and 
Agreement made and 
entered into at Fort Sumner 
New Mexico on the first day 
of June 1868 ...” 
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EXPLORE THE NAVAJO TREATY OF 1868

<  S W I P E  S C R E E N  F O R  P A G E S  > > >< <  1

“Articles of a Treaty and 
Agreement made and 
entered into at Fort Sumner 
New Mexico on the first day 
of June 1868 ...” 

A treaty is a written 
agreement between  
two nations. In this 
agreement, the United 
States acknowledged  
the sovereignty, or  
self-governance, of  
the Navajo Nation.

CLOSE

K E Y  C O N C E P T
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and sixteen years, to attend school ...” 
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EXPLORE THE NAVAJO TREATY OF 1868

<  S W I P E  S C R E E N  F O R  P A G E S  >

11

> >< <  1

“... they therefore pledge themselves to compel their 
children male and female between the ages of six 
and sixteen years, to attend school ...” 

Article VI stipulates that Navajo children will 

attend American schools to facilitate their 

assimilation into American culture. This provision 

actually sanctions ethnic cleansing because 

it intended to eradicate the Peoples’ sense of 

themselves as Diné. However, the Diné draw upon 

the article to revitalize Diné-based education.

—  Jennifer Denetdale 

Navajo C LO S E

N A V A J O  V O I C E S
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A photograph taken on June 1, 1868 shows 
many of the signers of the Navajo Treaty.
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A photograph taken on June 1, 1868 shows 
many of the signers of the Navajo Treaty.
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Articles of a Treaty 
and Agreement made 
and entered into at Fort 
Sumner, New Mexico, on 
the first day of June, 1868, 
by and between the United 
States, represented by its 
Commissioners, Lieutenant 
General W.T. Sherman and 
Colonel Samuel F. Tappan, 
of the one part, and the 
Navajo Nation or tribes 
of Indians, represented by 
their Chiefs and Headmen, 
duly authorized and 
empowered to act for the 
whole people of said nation 
or tribe, (the names of said 
Chiefs and Headmen being 
hereto subscribed,) of the 
other part, witness:

Article I

From this day forward 
all war between the parties 
to this agreement shall for 
ever cease. The government 
of the United States desires 
peace, and its honor is 
hereby pledged to keep it. 
The Indians desire peace, 
and they now pledge their 
honor to keep it.

If bad men among 
the whites, or among 
other people subject to the 
authority of the United 
States, shall commit any



1 < TOTAL PAGES > 

EXPLORE THE NAVAJO TREATY OF 1868

<  S W I P E  S C R E E N  F O R  P A G E S  > > >< <  1

N AVA J O

AUDIO

E N G L I S H

N AVA J O

E N G L I S H

TRANSCRIPT

Commissioners, Lieutenant 
General W.T. Sherman and 
Colonel Samuel F. Tappan, 
of the one part, and the 
Navajo Nation or tribes 
of Indians, represented by 
their Chiefs and Headmen, 
duly authorized and 
empowered to act for the 
whole people of said nation 
or tribe, (the names of said 
Chiefs and Headmen being 
hereto subscribed,) of the 
other part, witness:

Article I

From this day forward 
all war between the parties 
to this agreement shall for 
ever cease. The government 
of the United States desires 
peace, and its honor is 
hereby pledged to keep it. 
The Indians desire peace, 
and they now pledge their 
honor to keep it.

If bad men among 
the whites, or among 
other people subject to the 
authority of the United 
States, shall commit any

wrong upon  the person 
or property of the Indians, 
the United States will upon 
proof made to the Agent 
and forwarded to the 
Commissioner of Indian 
Affairs at Washington 
City to proceed at once to 
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honor to keep it.

If bad men among 
the whites, or among 
other people subject to the 
authority of the United 
States, shall commit any

wrong upon  the person 
or property of the Indians, 
the United States will upon 
proof made to the Agent 
and forwarded to the 
Commissioner of Indian 
Affairs at Washington City 
to proceed at once to cause 
the Olorerum, sundest 
harcide ndentur sapernatia 
volupta sinveligenis alitibus 
recto iumenis.

If bad men among 
the Indians shall commit a 
wrong or aspelenis id que 
vendita spisqui doloreptur 
mod quae volupta spitis 
unte vendunt otatemp elitae 
volorero et pelis dolesci 
liquid exceraes es eum endis 
dolorpo repernatium repedi 
bercius, totaqui atempores 
volum, sam recat ut que 
volori il init harumque 
magnamusdam, secatiati 
voluptatquis doluptat quo 
ipsunt. Ehent lit et velictur? 
Aceprem quodisit et repersp 
erferum quis sit aut desto 
voluptur re et quid quam, 
comnihilit imoluptame 
volecae volorae nias enduci 
invelle ceptatur si rat 
elluptam solupta tiatur re 
enihit erit hit hariataqui 
voluptur aut dolupta 
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There are ten Navajo chiefs and leaders. They all 

agree and sign the treaty. They just make an x, and the 

bluecoat captains witness the signing, and each just 

writes the Navajo leader’s name beside their x. And 

the chiefs give messages to runners to be taken to all 

parts of the Indian country to notify them of the treaty.

— us i h o rs e  a a o

Pages from the Navajo Treaty

The treaty, known as Naaltsoos Sání or “Old Paper” in Navajo, 

recognized the Diné sovereign-nation status and stipulated 

the boundaries of a reservation. One provision required that 

Navajo children had to be educated in government schools, 

meaning that they would be taken from their homes and 

communities. Additionally, the Diné could not resist the 

building of a transcontinental railroad through their land. In 

return, the government would give the Navajo people seeds, 

farm tools, and livestock to begin new herds.

treaty facsimile provenance, etc 

When our people made moccasins for one another, 

they always prayed and talked to them, to give 

them life, to sustain them. When they were leaving 

os ue edondo, the occasins layed a ig art. 

They prayed and asked the moccasins to carry 

them through the snow and the cold weather. 

— Ja m e s Ku n e s t s i s  M e s c a le ro A pach e

Moccasins 

The Mescaleros scattered after leaving Bosque 

Redondo. Some left on horseback, others left on foot. 

Many had only had the moccasins on their feet. Some 

traveled to their mountain homelands, some south 

into Mexico, and some went east to the Texas plains. 

hey created any trails, scattering in different 

directions, to frustrate the pursuing soldiers.

Women’s moccasins, circa 1880. National Museum of the American Indian, 

Smithsonian Institution 234016.000.

Bosque Redondo Casework

Treaty/Escape Room - 
Treaty Pages Case

Bosque Redondo Casework

Treaty/Escape Room - 
Moccasin Case

front
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side
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hen  was ut in oarding school ac  in ow Mountain,  re e er 

 got y head sha ed o .  they ca e with a cli er and they were 

sha ing y head o , and  was so e arrassed of ald hair that  ha e. 

 ne er wanted to ha e the long hair ecause of that e arrass ent, 

and so  ne er grew y hair long again e er since then.

— oy m ith  a a o

This Billy the Kid kitsch is a microcosm of how 

the . . has dealt with A erican ndians.⸺

— M a n u e lito h e e le r a a o

illy the Kid ou enirs 

Ed and Jewell Sweet opened the Billy the Kid Museum in 1953. The 

Sweets advertised “Indian Curios” and “60,000 relics of the Southwest” 

on road signs, installed along U.S. Highway 60/84. The museum and 

the tourists it attracted further solidi ed the public s identi cation of 

ort u ner with a caricature of a cowboy rather than as a place of 

past trauma against the Navajos and Mescalero Apaches.

ou enirs, late twentieth early twenty rst century. ort u ner istoric ite os ue edondo 

Memorial Collections.

Bosque Redondo Casework

After Bosque

How  

does the 

Long Walk 

continue  

today?



hen  was ut in oarding school ac  in ow Mountain,  re e er 

 got y head sha ed o .  they ca e with a cli er and they were 

sha ing y head o , and  was so e arrassed of ald hair that  ha e. 

 ne er wanted to ha e the long hair ecause of that e arrass ent, 

and so  ne er grew y hair long again e er since then.

— oy m ith  a a o

air li ers 

When Native children arrived at government 

boarding schools, any e perienced initiation 

into the military-like culture. Their traditional 

clothing was replaced with western-style 

uniforms and their long hair was cut. These 

changes to a student s physical appearance 

were intended to erase their ati e identity by 

assimilating into mainstream American culture.

air clippers, s. ort u ner istoric ite os ue edondo 

Memorial Collections.

This Billy the Kid kitsch is a microcosm of how 

the . . has dealt with A erican ndians.⸺

— M a n u e lito h e e le r a a o

illy the Kid ou enirs 

Ed and Jewell Sweet opened the Billy the Kid Museum in 1953. The 

Sweets advertised “Indian Curios” and “60,000 relics of the Southwest” 

on road signs, installed along U.S. Highway 60/84. The museum and 

the tourists it attracted further solidi ed the public s identi cation of 

ort u ner with a caricature of a cowboy rather than as a place of 

past trauma against the Navajos and Mescalero Apaches.

ou enirs, late twentieth early twenty rst century. ort u ner istoric ite os ue edondo 

Memorial Collections.

Bosque Redondo Casework

After Bosque - 
BTK Case

Bosque Redondo Casework

After Bosque - 
Clippers Case
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Space Outside of Main Exhibition 

Exhibition Title 

Bosque Redondo: A Place of Suffering, A Place of Survival  

Wall Quotes 

That place at Fort Sumner was what is now called a concentration camp. There was nothing there 
for us except misery and hunger.—Big Mouth, Mescalero Apache 

Hwéeldi was a place of dread and fear. That’s where they went, not knowing where it was, not 
knowing what was going to happen to them, and not knowing if they would ever come back to the 
land.—Virginia Burnham, Navajo 



 

2 Bosque Redondo Memorial Exhibition Script 
 

Introduction 

Exhibition Title 

Bosque Redondo: A Place of Suffering, A Place of Survival  

Wall Quote 

We therefore declare that the museum show and tell the true history of the Navajos and the United 
States Military.—Navajo Youth 

Wall Image 

Navajo woman and child, photographed at Bosque Redondo, 1864–1868. Palace of the Governors Photo 
Archives (NMHM/DCA), Neg. No. 003242. 

 

Stories 

Challenging History 

Object 

Letter, 1990. Fort Sumner Historic Site/Bosque Redondo Memorial Collections. 

Summary  

A challenge by Navajo youth to more accurately interpret the history of Bosque Redondo led to this 
exhibition. 

Community  

We find Fort Sumner’s Historical Site discriminating and not telling the true story behind what really 
happened to our ancestors in 1864–1868. It seems to us there is more information on “Billy the 
Kid,” which has no significance to the years 1864–1868. We therefore declare that the museum 



 

Bosque Redondo Memorial Exhibition Script 3 
 

show and tell the true history of the Navajos and the United States Military. We are a concern[ed] 
young generation of the Navajos.—Navajo Youth 

Curator 

A park ranger found this letter in 1990, left at the Navajo traveler’s shrine, behind this building. 
Except this building did not exist then. What stood here was a recreation of a soldiers’ barrack, with 
a small exhibition that interpreted the history of the U.S. Army from 1862 to 1868. There was little 
information about the million-acre concentration camp that the soldiers oversaw or the more than 
10,000 Mescalero Apaches and Navajos who were interned here as part of the U.S. government’s 
attempt to eradicate these tribes.  

This letter inspired community members and elected officials to develop a memorial to the atrocities 
committed here. A collaborative effort between the State of New Mexico, Mescalero Apache Tribe, 
Navajo Nation, and many volunteers led to the opening of the Bosque Redondo Memorial in 2005. 
It is now a member of the International Sites of Conscience. 

This exhibition has been more than thirty years in the making and it will never be finished. Bosque 
Redondo: A Place of Suffering, A Place of Survival is meant to be continuously updated, with input from 
the communities directly impacted by what happened at this site. For each story and object, you will 
see two voices. One is from the curator and draws from archival sources. The other is from 
members of the Mescalero Apache Tribe and Navajo Nation and draws from the oral tradition and 
scholarship of these communities. Throughout the space, you will be guided by the communities’ 
living knowledge of what happened during the Long Walk to Bosque Redondo.  

 

Language 

Language shapes history and our understanding of it. 

Bosque Redondo takes its name from the towering cottonwoods along this winding stretch of the 
Pecos River. The U.S. Army set aside a million acres here as a “reservation.” Today, it would be 
more accurately described as a concentration camp.  

Bosque Redondo: Spanish term for “round grove,” the name described the cottonwood trees 
found along the Pecos River; name of 1860s concentration camp 

Ndé: Apache word for “people”  

Diné: Navajo word for “the people”  
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Fort Sumner: The U.S. Army established the fort on October 31, 1862, to serve as the supply and 
control point for Bosque Redondo 

Long Walk: 1860s deportation of Mescalero Apaches and Navajos from their homelands to Fort 
Sumner 

Hwéeldi: Navajo word for Bosque Redondo, meaning “a place of suffering”; it loses some of its 
meaning and power when translated into English 

á gunu yuu´: An Apache term for imprisonment that can be used to describe the Bosque Redondo 
period; it translates to “herding up and penning like cattle” 

Internment: A state of imprisonment, especially for military or political reasons 

Concentration camp: A guarded compound designed to detain or confine political prisoners or 
members of national, racial, or ethnic groups for military or political reasons  

Reservation: An area of land reserved for, and managed by, a tribe or tribes under a treaty, 
executive order, federal statute, or administrative action 

Cultural genocide: Deliberate destruction of the culture, language, or religion of a people or nation 
for military, political, racial, ethnical, religious, or ideological reasons  

Site of Conscience: A place of memory—such as a memorial, museum, or historic site—that 
creates a setting for the public to connect the past to the present and consider the lessons that 
history provides for their own lives 

 

10,000 

The U.S. government forcibly removed an estimated 500 Mescalero Apaches and 9,500 Navajos 
from their homelands and marched them to Bosque Redondo. This installation, with 10,000 
individual lights, represents the people who experienced the atrocities committed by the U.S. Army. 
In the daytime, each is illuminated naturally, transmitting sunlight from outside the museum. 

Approximately 3,000 people died during the Long Walk and at the concentration camp. As the 
government did not keep accurate records of Native deaths, this number is an estimate. Likely many 
more died.  
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Mescalero Apache 

Wall Image 

Sierra Blanca, 2011. CBX. 

Wall Quote 

When the earth had been made, Killer of Enemies put us down right here in the vicinity of White 
Mountain. ‘That which lies on this mountain will be the land of the Mescalero,’ he said. . . . We are 
still here.—Fred Pelman, Mescalero Apache 

Story 

Ndé Bikéyah 

Images 

Mescalero Apache camp site, 1905. National Museum of the American Indian, Smithsonian Institution 
[N26347].  

Mescalero Apaches, 1884. National Museum of the American Indian, Smithsonian Institution [P06802].  

Summary  

The Mescalero Apaches have always lived in southeastern New Mexico and western Texas. 

Community  

Our land lay between the Río Pecos and the Río Grande. It extended from the high mountains in 
northern New Mexico [to] far below the Mexican border. And my people spent the winters in the 
warm country. In the spring, they returned each year to the headwaters of the Bonito on the White 
Mountain. That was their favorite camping place. And they considered it their homeland.—Big 
Mouth, Mescalero Apache 
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Curator 

Ndé (Mescalero Apaches’) traditional knowledge begins with the emergence story, which says that 
the people have lived in what is now New Mexico and Texas since time immemorial. Oral traditions 
teach that the ancestral Mescaleros traveled the world, always starting from their mountain 
homelands. Ancestors spoke of White Mountain, or Sierra Blanca, where White Painted Woman 
gave birth to sons Child of Water and Killer of Enemies. When they grew up, they slayed the giant 
monsters who roamed the Earth and saved humankind. The four sacred mountains—Sierra Blanca, 
Guadalupe Mountains, Three Sisters Mountain, and Oscura Mountain Peak—represent the direction 
of everyday life for the Ndé.  

 

Wall Images 

Chief San Juan, circa 1885. Palace of the Governors Photo Archives (NMHM/DCA), Neg. No. 015894. 

Mescalero Apache woman, identified as Ya’Yu. Palace of the Governors Photo Archives (NMHM/DCA), 
Neg. No. 076161.  

Wall Quote 

[Our ancestors] were a brave people. They were a strong people. They were a religious people.—
Frederick Peso, Mescalero Apache 

Story 

Ndé 

Image 

Mescalero Apaches, 1884. National Museum of the American Indian, Smithsonian Institution [P06740].  

Summary  

The Mescalero Apaches lived freely before settler encroachment triggered perpetual conflict. 
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Community  

We have fought you so long as we had rifles and powder; but your weapons are better than ours. 
Give us weapons and turn us loose, and we will fight you again; but we are worn out. We have no 
more heart. We have no provisions, no means to live. Your troops are everywhere. . . . You have 
driven us from our last and best stronghold, and we have no more heart.—Cadete, Mescalero Apache 

Curator 

The Ndé lived a nomadic lifestyle, roaming freely across the Southwest. Men hunted in the plains, 
prairies, and mountains. Women gathered wild plants, nuts, and seeds. The mescal plant provided a 
staple food source. Upon their arrival in the area in the late sixteenth century, the Spanish named the 
Ndé “Mescalero,” for “the people who eat mescal.” Conflicts with Spanish, and then Mexican, 
settlers led to cycles of violence for the Mescaleros. By the mid-nineteenth century, the Mescaleros 
faced increased instability with continued American settlement of the Territory of New Mexico. 
Mescalero leader Cadete appealed for respect and mercy from American military forces, but to no 
avail.  

 

Objects 

Image for Display Case 

Mescalero Apache woman weaving a burden basket, 1905. Note the water jug in the foreground. 
National Museum of the American Indian, Smithsonian Institution [N26340]. 

Water Jug 

Water jug, circa 1900. Gift of Grace Austin Laws & Dr. Warren James, Museum of Indian Arts & Culture / 
Laboratory of Anthropology Collections 49280. 

Community  

We cover it with pine sap. Once it dries, it creates a very hard surface and so we are able to carry 
food in it. We can carry water in it. That’s what made it possible for the Apaches to go from water 
hole to water hole, because in between they would use it for their families to carry water in.—
Donalyn Torres, Mescalero Apache 
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Curator 

The Mescalero Apaches traditionally made three types of baskets: pitch-covered water jugs, large 
burden baskets, and coiled basket trays. Water jugs, such as this one, were covered in piñon pitch, 
which made them waterproof.  

Burden Basket 

Burden basket, circa 2000s. Fort Sumner Historic Site/Bosque Redondo Memorial Collections. 

Community  

A burden basket is a part of life. It was used to carry on one’s back. It was one of our means of 
getting and carrying food, as well as hauling clothes and other things. ⸺James Kunestsis, Mescalero 
Apache 

Curator 

The Mescaleros utilized all three types of baskets as they roamed across the Southwest, hunting 
antelope, deer, and buffalo, and gathering wild plants, nuts, seeds, and other foods. The Ndé used 
burden baskets to carry food stuffs as well as personal belongings. Such baskets were typically 
decorated with strips of buckskin that held metal jingles. The sound made by the jingles was thought 
to scare off snakes.  

 

Reflection Question 

Image  

Hattie Tom, Mescalero Apache, circa 1940. Palace of the Governors Photo Archives (NMHM/DCA), Neg. 
No. 045285. 

Question 

What do you consider your homeland? 
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Navajo 

Wall Image 

Tsé yí (Canyon de Chelly), 1873. Library of Congress, Prints & Photographs Division, LC-DIG-ppmsca-
10057. 

Wall Quote 

I see Navajos in this land wherever we go. The Navajos live in peace.—Gus Bighorse, Navajo 

Story 

Diné Bikéyah 

Image 

Tsi Bi Dahi (Shiprock), circa 1930s. Denver Public Library. Denver Public Library, Colorado Historical 
Society, and Denver Art Museum, Photograph no. Z-3701. 

Summary  

Navajos came to their homeland by emerging through four levels of worlds. 

Community  

It is said that when the world was created by the Holy People, they placed sacred mountains in each 
direction to designate boundaries. In the north, they placed Dibé Nitsa, Big Horn Sheep, and thus, 
sheep and goats became a part of our tradition and lifestyle. Traditional stories also teach that the 
Holy People, First Man and First Woman, were made from perfect ears of white and yellow corn, 
and thus nadaa (corn) also holds deep spiritual and cultural significance.—Luci Tapahonso, Navajo 

Curator 

In Navajo creation stories, the Holy People formed a place for the Diné (the Navajos), called Diné 
Bikéyah. They placed four mountains to mark the boundaries of the homeland as well as protect and 
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guide the daily lives of the Navajos. In the east, Sisnaajiní (Mount Blanca) represents the beginning 
of life and the season of spring. In the south, Tso’dziil (Mount Taylor) represents adolescence and 
the season of summer. In the west, Dook’o’oosłííd (San Francisco Peaks) represents adulthood and 
the season of fall. In the north, Dibé Nitsaa (Mount Hesperus) represents the completion of the life 
circle and the season of winter.  

Wall Images 

Navajo man photographed at Bosque Redondo, 1864–1868. Palace of the Governors Photo Archives 
(NMHM/DCA), Neg. No. 038192.  

Navajo woman photographed at Bosque Redondo, 1864–1868. Palace of the Governors Photo Archives 
(NMHM/DCA), Neg. No. 038199. 

Navajo man photographed at Bosque Redondo, 1864–1868. Palace of the Governors Photo Archives 
(NMHM/DCA), Neg. No. 038202. 

Wall Quote 

We’re still here. We’re surviving. We didn’t get destroyed. We didn’t get erased. We certainly weren’t 
wiped out. In fact, I think we became stronger.—Shonto Begay, Navajo 

Story 

Diné 

Image 

The first photographs of Navajos were taken at Bosque Redondo between 1864 and 1868. These 
images were not made publicly available to the Diné until a century later. Palace of the Governors Photo 
Archives (NMHM/DCA), Neg. No. 030332. 

Summary  

Navajos faced waves of invaders, beginning with the Spanish, then Mexicans, and then Americans. 
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Community  

The Navajo people, the Diné of the mid-nineteenth century prior to 1863, were a people in charge 
of their own destiny. They were seen by a lot of people in the area as very wealthy and very 
influential. At this time, they had huge, substantial livestock and they had agriculture. They put a lot 
of status—and wealth came—from the blankets that the women wove that were used as wearing 
blankets.—Jennifer Denetdale, Navajo 

Curator 

Traditionally, Navajos hunted in the area bounded by their four sacred mountains. They planted 
corn, squash, and melons, and gathered roots and berries. The Spanish introduction of horses, 
sheep, and goats transformed the Diné into a pastoral people. Navajos maintained their autonomy 
under Spanish and Mexican occupation of their land. In 1846, the United States laid claim to the 
Territory of New Mexico, which included the Navajo homeland. The Diné resisted American 
settlement, particularly because American slave raiders targeted Navajo women and children. This 
led to cycles of peace and hostility between Navajos and settlers.  

Objects 

Image for Display Case 

The women in this photograph, taken at Bosque Redondo during the 1860s, wear biil éé’, a 
traditional Navajo blanket dress. Palace of the Governors Photo Archives (NMHM/DCA), Neg. No. 
038208. 

Dress 

Biil éé’, 2018. Fort Sumner Historic Site/Bosque Redondo Memorial Collections. 

Community  

This is to honor my ancestors’ legacy and their strength and knowledge and pay respect to Native 
weavers. Some textbooks don’t tell about this. I’m proud to help people understand what was there. 
—Zeke Argeanas, Navajo 

Curator 

For his Eagle Scout project, Zeke Argeanas wanted to spread awareness of the Long Walk. He also 
wanted to recognize the resilience and resourcefulness of his people. He commissioned weaver 
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Zefren Anderson to create a biil éé’ using traditional methods and wool from Churro sheep raised at 
the museum. The biil éé’ was woven in a style worn by middle-aged women at Bosque Redondo. 
This is the first Navajo blanket dress made from Fort Sumner wool since the 1860s. 

 

Blanket 

Blanket, 1868. Navajo Nation Museum, NTM-1967-10. 

Community  

The clothing that they were issued while they were there, they either didn’t fit or they were things 
they were not used to, so they figured out how to unravel all these clothing so they could weave 
their own wearing apparel and blankets. They wove blankets to sleep with and to wear.—Virginia 
Burnham, Navajo 

Curator 

Weaving is an integral part of traditional Navajo life. Women continued to weave while interned at 
Bosque Redondo. They wove with yarns unraveled from government-issued cloth, commercial 
cotton and wool, and handspun wool from the small number of Churro sheep they brought to Fort 
Sumner. Blankets made during this period became increasingly complicated in design, as women 
added serrate diamonds and other patterns to the striped designs of earlier periods. Soldiers 
stationed at Fort Sumner took blankets made at Bosque Redondo as souvenirs. Many of these 
eventually became part of museum collections across the United States. 

 

Reflection Question 

Image  

Navajo men, photographed at Bosque Redondo circa 1864–1868. Palace of the Governors Photo Archives 
(NMHM/DCA), Neg. No. 038203. 

Question 

What would you do if the government tried to forcibly change your way of life? 
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Long Walk Map 

Graphic 

Digital Long Walk Map 

Story 

The Long Walk was a series of marches over a four-year period, starting primarily at Fort Stanton 
for the Mescalero Apaches and at either Fort Defiance or Fort Wingate for the Navajos. Depending 
on which route the U.S. Army forced them to take, people walked upwards of 450 miles to Bosque 
Redondo at Fort Sumner.  
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U.S. Army 

Wall Quote 

Go to the Bosque Redondo or we will pursue and destroy you. We will not make peace with you on 
any terms.—Brigadier General James H. Carleton 

Stories 

Civil War 

Image 

Brigadier General James H. Carleton. Library of Congress, Prints & Photographs Division, LC-DIG-cwpb-
07383.  

Summary  

While the U.S. government freed enslaved African Americans in the South, it imprisoned Native 
peoples in New Mexico. 

Community  

The attitude towards General James Carleton was very poor, very bad because he wouldn't listen to 
anything. He was very brutal in his demands . . . He told his people that any time they encountered 
the Mescalero that they were to be shot; there was to be no quarters, they were to be sent to prison 
immediately without any negotiations. It was final.—Frederick Peso, Mescalero Apache 

Curator 

When the Civil War began in 1861, the U.S. government temporarily withdrew troops from the 
Territory of New Mexico to bolster defenses in the eastern states. Confederate troops invaded from 
Texas and briefly took control of Santa Fe and Albuquerque. Brigadier General James H. Carleton 
and his California Column arrived to counter the invasion, only to find the Confederates had been 
expelled by New Mexican soldiers. Carleton, the newly appointed territory commander, turned his 
attention to the subjugation of Native peoples. He ordered Colonel Kit Carson to subdue the 
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Mescaleros, using any means necessary. Hundreds of Mescalero Apaches eventually surrendered and 
were sent to Bosque Redondo.  

Scorched Earth 

Image 

Colonel Christopher “Kit” Carson. Palace of the Governors Photo Archives (NMHM/DCA), Neg. No. 
7151. 

Summary  

Kit Carson implemented a scorched-earth strategy a year before William T. Sherman’s march against 
the South.  

Community  

They see Kit Carson as the person who was responsible for the senseless slaughter of over 2,500 
Navajo men, women, and children, and that he was completely uncompassionate when he 
conducted his burn and scorch policy. . . . And so that brought about the final military defeat of the 
Navajo people, and to this day we haven't forgotten it.—Jennifer Denetdale, Navajo 

Curator 

After defeating the Mescalero Apaches, Colonel Kit Carson began his campaign against the Navajos. 
He was indiscriminate in his tactics, killing men, women, and children. Carson and his troops burned 
homes, destroyed crops and orchards, slaughtered livestock, contaminated water sources, and 
undertook every effort to starve people into submission. His invasion of Tsé yí (Canyon de Chelly) 
ultimately broke Navajo resistance. From 1863 to 1867, thousands of Navajos were forcibly 
marched to Bosque Redondo. Some were able to hide in remote regions of their homelands and 
escaped the atrocities of the Long Walk. 
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The Site 

Wall Quotes 

That place at Fort Sumner was what is now called a concentration camp. There was nothing there 
for us except misery and hunger.—Big Mouth, Mescalero Apache 

The people made shelters in the ground with cowhides for doors. There were not any other 
materials to use.—Joe Billy, Navajo 

Stories 

“Civilize” and “Christianize”  

Image 

U.S. soldiers guard Navajos at Bosque Redondo, 1864–1868. Palace of the Governors Photo Archives 
(NMHM/DCA), Neg. No. 028534. 

Summary  

James H. Carleton envisioned Bosque Redondo as a site of indoctrination. 

Community  

The U.S. government did try to wipe our people out. They didn’t want our people in the area, that’s 
why they sent them there, under the guise of teaching our people to become more or less civilized. 
That’s how they looked at it, for that day and age.—James Kunestsis, Mescalero Apache 

Curator 

Brigadier General James H. Carleton ordered the relocation of Mescalero Apaches and Navajos to a 
reservation near Fort Sumner. Once there, he planned to group them into villages comprised of 
adobe-style homes, like the Pueblo peoples. However, the Mescaleros were nomadic people and the 
Navajos were pastoralists who lived in extended-family networks, often miles from each other. 
Carleton’s plans for assimilation disregarded the culture of the people he imprisoned. He believed he 
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could “reform” them, and from that reformation he would have a model for all western tribes. 
Native people were to be trained in farming, instructed in Christianity, and their children taught 
English in American schools. Like many of his contemporaries, Carleton believed it was practically 
impossible to assimilate Native adults into American ways, but that children could become 
“civilized.”  

A Million Acres 

Images 

U.S. soldiers forced Mescalero Apaches and Navajos to construct adobe buildings at Fort Sumner 
between 1863 and 1864. The fort served as the supply and control point for the Bosque Redondo 
Reservation. Palace of the Governors Photo Archives (NMHM/DCA), Neg. No. 001816.  

Without timber to build hogans, Navajos had no choice but to live in pits they dug in the ground, 
covered with what meager scrub they could find at Bosque Redondo. Palace of the Governors Photo 
Archives (NMHM/DCA), Neg. No. 038191. 

Summary  

By the end of 1864, Bosque Redondo held 9,000 prisoners but lacked sufficient food, water, and 
shelter. 

Community  

When [the Mescaleros] first moved to the Bosque Redondo there was hardly anything there. It was a 
new fort. They had to rebuild. They had to make adobes. They had to clear the land so they could 
do the farming, and when they did that our people were not used to that. They were warriors; they 
were hunters; they were fighters.—Frederick Peso, Mescalero Apache 

Curator 

The U.S. Army established the million-acre Bosque Redondo Reservation at Fort Sumner in the 
1860s. Mescaleros were sent to Bosque Redondo in early 1863 and worked under armed guard to 
construct fort buildings and dig the main irrigation ditch. By the end of 1864, the Army had 
relocated thousands of Navajos to the site and forced them to clear fields, expand the irrigation 
system, and begin farming. The reservation, and Carleton’s plans for assimilation, ultimately failed. 
The Pecos River, the only source of water for miles, was alkaline; the site lacked enough wood for 
fuel and shelter; and temperatures were extreme in the summer and winter months. Native peoples 
suffered from lack of sufficient shelter, food shortages, disease epidemics, and harsh climate. 
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Objects 

Soldier’s Letter 

Facsimile of letter, 1864. Fort Sumner Historic Site/Bosque Redondo Memorial Collections. 

Community  

There was no water fit for drinking. We had been accustomed to the clear, cold water from the 
melting snow of the White Mountain. We had to drink the muddy, ill-tasting water from the Pecos. 
It made us sick; it even made the horses sick.—Big Mouth, Mescalero Apache 

Curator 

While stationed at Fort Sumner, Lieutenant George H. Pettis wrote to his wife that the “water is 
terrible, and it is all that can be had within 50 miles; it is full of alkali and operates on a person like 
castor oil—take the water, heat it a little, and the more you wash yourself with common soap, the 
dirtier you will get.” 

Mesquite Root  

Mesquite root. Friends of the Bosque Redondo Memorial. 

Community  

Getting firewood was the worst problem because there was hardly any wood of any kind, and it was 
very hard to get. There was some sort of brush called nááztání (mesquite). Its roots were dug out 
and brought home—sometimes for many miles.—Notah Draper, Navajo 

Curator 

By early 1865, Bosque Redondo was depleted of timber. Mescalero Apaches and Navajos had to 
walk up to twenty miles to dig up the roots of mesquite trees and then bring those back to their 
camps. Army personnel kept firewood stacked outside the fort buildings, but it was for military use 
only. 
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Landscape / Window Content 

This environment looked very different between 1863 and 1868 than it does today. At Bosque 
Redondo, the interned Native peoples lived in a deforested landscape. The Mescaleros lived south of 
Fort Sumner, on the east side of the Pecos River. The Navajos lived north of the fort.  

Bosque Redondo, photographed circa 1865. Palace of the Governors Photo Archives (NMHM/DCA), 
Neg. No. 044537. 
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Long Walk Murals 

Artist Biographies 

Murals  

Navajo artist Shonto Begay created the murals “The Long Walk” and “My Father’s Torture.” These 
are contrasted in both style and perspective by Vietnam War veteran and former Fort Sumner artist 
Mike Scovel’s mural, “The Last Camp Before the Bosque.”  

Graphics 

Existing murals 

Wall Poem 

We had such a long distance to cover. 
Some old people fell behind, and they wouldn't let us go back to help them. 
It was the saddest thing to see—my heart hurts so to remember that. 
Two women were near the time of the births of their babies, 
and they had a hard time keeping up with the rest. 
Some army men pulled them behind a huge rock, and we screamed out loud 
when we heard the gunshots. The women didn't make a sound. 
but we cried out loud for them and their babies. 
I felt then that I would not live through everything.  
 
When we crossed the Río Grande, many people drowned. 
We didn't know how to swim—there was hardly any water deep enough 
to swim in at home. Some babies, children, and some of the older men 
and women were swept away by the river current. 
We must not ever forget their screams and the last we saw of them— 
hands, a leg, or strands of hair floating.  
 
There were many who died on the way to Hwééldi. All the way 
we told each other, “We will be strong, as long as we are together.” 
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I think that was what kept us alive. We believed in ourselves 
and the old stories that the holy people had given us. 
“This is why,” she would say to us. “This is why we are here. 
Because our grandparents prayed and grieved for us.” 
 
Excerpt from Luci Tapahonso, “In 1864” 
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Life at Bosque Redondo 

Wall Images  

Bosque Redondo, 1864–1868. Palace of the Governors Photo Archives (NMHM/DCA), Neg. No. 038194, 
038206, 044515, and 044522. 

Audio/Visual Program 

There is nobody around who knows the true story of the Navajos’ Long Walk. No man or woman 
knows exactly what took place during that time. We just repeat as closely as we can remember what 
our ancestors told us.—Florence Charley, Navajo 

They did not like Fort Sumner country. . . . They did not like to be prisoners; they were a free 
people. It was just like what they call a concentration camp, only they did not say that word then.—
Big Mouth, Mescalero Apache 

Fort Sumner was used like a concentration camp. Our parents went there and made ditches for 
farming. . . . We didn’t want to farm—we are a hunting people.—Solon Sombrero, Mescalero Apache 

When you think about it now, it feels that in some way we, the Navajos, were to be extinguished.—
Annie Succo, Navajo 

The people were given small shovels with which they built their shelters, which were just holes dug 
in the ground with some tree branches for shade over the top part.—Rita Wheeler, Navajo 

At Hwéeldi we received food to last about two days. A small amount of flour and a small piece of 
meat were given to us to eat.—Joe Redhorse Benally, Navajo 

They had just enough food so they can just survive. . . . Most of the food given to them was given to 
them raw, such as flour, and the coffee was not roasted, and the small pieces of meat they received 
were not fit for human consumption.—Jeff King, Navajo 

There was no shelter, no food, no sheep, so there was no meat. They were all hungry.—Virginia 
Burnham, Navajo 

Some boys would wander off to where the mules and horses were corralled. There they would poke 
around in the manure to take undigested corn out of it. Then they would roast the corn in hot ashes 
to be eaten.—Howard W. Gorman, Navajo 
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Many of them died from starvation. The kind of food they had to eat, many died from that. Also, I 
think a larger percent of death was caused from homesickness. They wept from day to day, many of 
them.—Dághá Chíí Bik’is, Navajo 

Some had died from disease, some of the people had died from abuse, some from the area being 
unclean. There was also starvation. There was just cruel, cruel treatment from the military that had 
been running the fort.—Donalyn Torres, Mescalero Apache 

Girls as young as twelve and thirteen years old were selling their bodies for a pint of cornmeal from 
the soldiers.—Jennifer Denetdale, Navajo 

 …the water was bad and salty, which gave them dysentery.—Howard W. Gorman, Navajo 

Sicknesses came about and there was not medical care for the people, so the conditions at Bosque 
Redondo were terrible, and no human being should ever have to go through that.—Frederick Peso, 
Mescalero Apache 

Objects 

Ration Token 

Counterfeit ration token, 1864–1868. Fort Sumner Historic Site/Bosque Redondo Memorial Collections. 

Community  

At Hwéeldi we received food to last about two days. A small amount of flour and a small piece of 
meat were given to us to eat.—Joe Redhorse Benally, Navajo 

Curator 

The U.S. Army issued rations, typically a pound of white flour or cornmeal, eight ounces of meat, 
and small amounts of sugar and coffee, to each person. Such rations, initially distributed every other 
day, but eventually every fifth day, were received by submitting a metal ration token to the 
commissary. To counter the constant shortage of food, Navajos began making counterfeit tokens. 
More than 3,000 were eventually produced. 

Corn Kernels 

Corn kernels. Friends of the Bosque Redondo Memorial. 



 

24 Bosque Redondo Memorial Exhibition Script 
 

Community  

Some boys would wander off to where the mules and horses were corralled. There they would poke 
around in the manure to take undigested corn out of it. Then they would roast the corn in hot ashes 
to be eaten.—Howard W. Gorman, Navajo 

Curator 

The Mescaleros and Navajos were forced to provide much of their own food from farming at the 
concentration camp. However, their labor never yielded enough food to feed the thousands of 
people imprisoned at Bosque Redondo. Additionally, insect infestation, floods, and hailstorms 
destroyed crops that would grow. People became desperate to find enough food to survive.  

Cornmeal 

Cornmeal. Fort Sumner Historic Site/Bosque Redondo Memorial Collections and Friends of the Bosque Redondo 
Memorial. 

Community  

Girls as young as twelve and thirteen years old were selling their bodies for a pint of cornmeal from 
the soldiers.—Jennifer Denetdale, Navajo 

Curator 

Some starving women at Bosque Redondo chose prostitution to provide food for themselves and 
their families. Syphilis spread from soldiers to women and girls and soon venereal disease surpassed 
malnutrition as the most significant health concern at Bosque Redondo. Responding to reports of a 
syphilis epidemic, Brigadier General James H. Carleton suggested that the disease was God’s will 
that “inferior races…shall disappear from the face of the earth.” 
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Mescalero Apache Escape 

Wall Image 

Chief San Juan, 1884. National Museum of the American Indian, Smithsonian Institution [P06790]. 

Wall Quotes 

It was the older people that were left behind, to keep the fires going at night. When the rest of the 
people left, the Army thought people were still in their camps.—Arden Comanche, Mescalero Apache  

So that some might live, they scattered and didn’t stay together. Families were separated so that 
some might live.—May Peso Second, Mescalero Apache 

Stories 

Escape 

Images 

Mescalero Apaches photographed at the Tertio-Millennial Exposition in Santa Fe, 1883. Palace of the 
Governors Photo Archives (NMHM/DCA), Neg. No. 056138. 

Mescalero Apaches, circa 1880s. Denver Public Library, Colorado Historical Society, and Denver Art 
Museum, Photograph no. ZZR710033144. 

Summary  

To escape starvation and disease, the Mescalero Apaches fled Bosque Redondo in the middle of the 
night.  

Community  

One night we left; we slipped away, very quietly, and started back to our mountains where there was 
pure, cold water and plenty of wood and no worms, no bad smells, no Navajos, and no soldiers. It 
took us several days to reach our old camp in a hidden valley in the Guadalupes. Death meant 
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nothing to us if it could be in that good place which Ussen [Creator] had given us.—Big Mouth, 
Mescalero Apache 

Curator 

Throughout 1865, drought, hail, frost, and plagues of insects destroyed the crops the Mescalero 
Apaches could raise at Bosque Redondo. While the Civil War continued to drain supplies from New 
Mexico, Brigadier General James H. Carleton ordered rations to the internees be reduced. The 
resulting shortages of food, along with disease epidemics, led to many Mescalero deaths. On 
November 3 of that year, hundreds of Mescalero Apache men, women, and children crept silently 
away from the concentration camp in carefully planned precision. Just nine stayed behind to tend 
their fires and present the appearance that nothing was amiss. The Mescaleros scattered as they fled 
to frustrate their pursuers and to ensure that at least some among them might live. 

Pursuit 

Image 

Mescalero Apache camp in the Tularosa Valley, New Mexico, circa 1885. Palace of the Governors Photo 
Archives (NMHM/DCA), Neg. No. 014524. 

Summary  

By leaving Bosque Redondo, the Mescaleros had to continually move to avoid capture and death by 
soldiers.  

Community  

Our old people say that the soldiers pursued them, went after them and hit them with the butts of 
their guns, shot them down. Men, women, and children were shot on the way out. As many as could 
get away got away, but those that they could catch, they punished them by killing them. The books 
don't say that. So, this is what the old people say happened to ours.—Frederick Peso, Mescalero 
Apache 

Curator 

Within a few days of the escape, the nine who remained also fled Bosque Redondo. In response to 
the Mescaleros’ escape, General James H. Carleton initiated the first of several pursuits and ordered 
his soldiers to kill all Mescalero men. Stories passed down by the Mescaleros relate that the U.S. 
Army killed not only men, but women and children as well. The Mescaleros scattered to create many 
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trails and frustrate their pursuers. Some headed to Mexico, some joined the Warm Springs and Lipan 
Apaches, and some joined Comanche bands. Small groups of Mescaleros wandered for years until 
negotiations began for the Mescalero Apache Reservation in the early 1870s. 

Object 

Moccasins  

Women’s moccasins, circa 1880. National Museum of the American Indian, Smithsonian Institution 
234016.000. 

Community  

When our people made moccasins for one another, they always prayed and talked to them, to give 
them life, to sustain them. When they were leaving Bosque Redondo, the moccasins played a big 
part. Whether their moccasins were worn out or not, at least they had something on their feet. They 
prayed and asked the moccasins to carry them through the snow and the cold weather.⸺James 
Kunestsis, Mescalero Apache 

Curator 

The Mescaleros scattered after leaving Bosque Redondo. Some left on horseback, others left on 
foot. Many had only the moccasins on their feet. Some traveled to their mountain homelands, some 
south into Mexico, and some went east to the Texas plains. They created many trails, scattering in 
different directions, to frustrate the pursuing soldiers. 
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Navajo Treaty 

Wall Image 

Juanita, photographed at Bosque Redondo, 1868. Known as Asdzáá Tł’ógi by the Navajos, she was 
a respected and influential leader who often counseled her husband, Manuelito. National 
Anthropological Archives, Smithsonian Institution [NAA 4877 02274400]. 

Wall Quotes 

I hope to God that you will not ask me to go to any other country but my own. It might turn out to 
be another Bosque Redondo.—Barboncito, Navajo 

The Navajo people returned to their homeland on the backs of donkeys or on foot. The population 
began increasing again.—Lillian Beyale, Navajo 

Stories 

Navajo Treaty  

Images 

Signing of the Navajo Treaty, 1868. National Museum of the American Indian, Smithsonian Institution 
[P20819].  

Barboncito, known by many names in Navajo including Hashke Yich’i’adehyilwod, photographed at 
Bosque Redondo in 1868. National Museum of the American Indian, Smithsonian Institution [P07355]. 

Summary  

U.S. government officials recognized Bosque Redondo as a failure and sent representatives to 
negotiate a treaty. 
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Community  

Our coming here has been the cause of so much death among us . . . we have done all that we could 
possibly do, but have found it to be labor in vain . . . this ground was not intended for us . . . before 
I am sick or older, I want to go and see the place where I was born . . . I want to go and see my own 
country . . .—Barboncito, Navajo 

Curator 

By 1868, deteriorating conditions at Bosque Redondo hastened debate over the plight of the 
Navajos. Indian Peace Commissioners General William Tecumseh Sherman and Samuel F. Tappan 
considered removing the Navajos to the Indian Territory (Oklahoma). Diné leaders made clear their 
opposition to removal to any place other than their own country. Though U.S. officials negotiated 
only with men, including Barboncito and Manuelito, Navajo oral tradition credits Diné women, as 
well as men, with the success of the negotiations. On June 1, 1868, the parties reached an agreement 
that established the Navajo Reservation and allowed the Navajos to return to their sacred homeland.  

The Long Walk Home 

Images 

Navajos at Bosque Redondo, 1868. Palace of the Governors Photo Archives (NMHM/DCA), Neg. No. 
038204.  

Manuelito, known by many names in Navajo including Hastin Ch’il Hajin, photographed at Bosque 
Redondo in 1868. Palace of the Governors Photo Archives (NMHM/DCA), Neg. No. 023130. 

Summary  

The journey home was nearly as difficult as the forced march to Bosque Redondo.  

Community  

The day we were to start, we went a little way toward home, because we were so anxious. We told 
the drivers to whip up the mules, we were in such a hurry. When we saw the top of the mountain 
from Albuquerque we wondered if it was our mountain, and we felt like talking to the ground, we 
loved it so, and some of the old men and the old women cried with joy when they reached their 
homes.—Manuelito, Navajo 
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Curator 

The Navajos left Fort Sumner to return to their homeland on June 18, 1868. The exact number of 
people who died during the Long Walk and at Bosque Redondo will never be known. A procession 
of 7,300 people walked hundreds of miles to the newly established reservation. The group trekked 
for thirty-five days, covering more than ten miles a day. Crossing the Río Grande, the final river 
before reaching home, triggered emotion among the Diné. Once home, many encountered the wake 
of destruction left by Colonel Kit Carson and his men four years prior—felled fruit orchards, 
burned corn crops, ruined hogans. It took more than a year for the U.S. government to provide the 
supplies and livestock promised in the treaty, so the Navajos subsisted on what they could find on 
the land. 

Object 

Navajo Treaty  

Facsimile of the Navajo Treaty, 1868. National Archives and Records Administration. 

Community  

There are ten Navajo chiefs and leaders. They all agree and sign the treaty. They just make an x, and 
the bluecoat captains witness the signing, and each just writes the Navajo leader’s name beside their 
x. And the chiefs give messages to runners to be taken to all parts of the Indian country to notify 
them of the treaty.—Gus Bighorse, Navajo 

Curator 

The treaty, known as Naaltsoos Sání or “Old Paper” in Navajo, recognized the sovereign-nation 
status of the Diné and stipulated the boundaries of a reservation. One provision required that 
Navajo children had to be educated in government schools, meaning that they would be taken from 
their homes and communities. Additionally, the Diné could not resist the building of a 
transcontinental railroad through their land. In return, the government would give the Navajo 
people seeds, farm tools, and livestock to begin new herds. 
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Reflection Question 

Image  

Ganado Mucho, one of the signers of the Navajo Treaty, circa 1868. Palace of the Governors Photo 
Archives (NMHM/DCA), Neg. No. 038200. 

Question 

If forced to leave your home, what would you sacrifice to get back? 
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After Bosque Redondo 

Stories 

Assimilation or Eradication  

Wall Quote 

The consequences of the Long Walk we still live with today.—Jennifer Denetdale, Navajo 

Image 

The Indian Peace Commission, pictured in 1868, negotiated treaties with the Navajo, Comanche, 
Kiowa, Cheyenne, Lakota, Sioux, and other tribes. Denver Public Library, Colorado Historical Society, and 
Denver Art Museum, Photograph no. X-32463. 

Summary  

The events at Bosque Redondo represent one instance in the history of U.S. policies supporting 
cultural genocide and compulsory assimilation of Native peoples. 

Community  

I often wondered, after I became aware of white men’s laws, why our ancestors were treated so 
unjustly. White men make and preach about all kinds of laws, laws that protect individual rights; and 
where were these laws then?—Curly Tso, Navajo 

Curator 

Prior to the signing of the Navajo Treaty of 1868, Congress debated whether the U.S. government 
should assimilate, concentrate, or eradicate tribes. A consensus was eventually reached that peace 
and assimilation should be favored over war and extermination. The Navajo Treaty reflected federal 
Indian policy of this era, with an article ordering children to be educated in government boarding 
school to “ensure the civilization of the Indians.” The events at Bosque Redondo marked a turning 
point for both the Mescalero Apaches and the Navajos, as they were forced from their traditional 
existence into the confines of the American reservation system. 
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Boarding Schools 

Wall Quote 

Everything that we were taught, was a way of making us step away from our own culture, our own 
language, our own stories, our own landscape.—Shonto Begay, Navajo 

Images 

The Carlisle Indian Industrial School, in Carlisle, Pennsylvania, was the first federal off-reservation 
Indian boarding school in the United States. Here, Navajo students were photographed upon their 
arrival at the school in 1882, and then again six months later, to demonstrate their rapid assimilation. 
National Anthropological Archives, Smithsonian Institution [#54,624 and #54,624-A]. 

Seated, left to right: Tom Torlino, George Williams, Stailey Norcross, Antoinette Williams, and 
Charles Damon. Standing, left to right: Manuelito Chiquito, Manuelito Choni, Charlie, John Bitzclay, 
Francisco, Saahtlie (George Watchman), and Benjamin Damon. National Anthropological Archives, 
Smithsonian Institution [#54,624]. 

Younger boys seated in front, left to right: Charles Damon and George Williams. Seated, left to 
right: Manuelito Choni, Charlie, Tom Torlino, Manuelito Chiquito, and Antoinette Williams. 
Standing, left to right: Saahtlie (George Watchman), Benjamin Damon, Francisco, Stailey and 
Norcross. National Anthropological Archives, Smithsonian Institution [#54,624-A]. 

Students are pictured at the Shiprock Boarding School, on the Navajo reservation, in 1954. Navajo 
Nation Museum, NF3-160. 

Mescalero Apache school children, 1900. Palace of the Governors Photo Archives (NMHM/DCA), Neg. 
No. 0001024. 

Summary  

Government boarding schools were sites of cultural genocide and forced assimilation. 

Community  

I am a product of the U.S. government boarding schools, brutal institutions that gave us no chance 
to be who we were. For the very first time you were put into school . . . you were constantly 
reminded that who you are was not viable and who you are is less than what you should be. 
Everything that was used against us, everything that we were taught, was a way of making us step 
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away from our own culture, our own language, our own stories, our own landscape.—Shonto Begay, 
Navajo 

Curator 

Federal educational programs sought to destroy Native cultures and eliminate family relationships. 
Native children were taught to stop speaking Native languages and to abandon traditional religious 
and cultural practices, and were instead required to speak English and practice Christianity. Article 
VI of the Navajo Treaty stipulated that all children between the ages of six and sixteen would attend 
school and receive an English-language education. This provision essentially promoted cultural 
genocide by removing children from their homes, enrolling them in government boarding schools, 
and preventing them from practicing their own cultures, customs, languages, and religions. 
Experiences of individuals varied, but ultimately schools were sites of forced assimilation. 

Objects 

Lines on the Wall  

Community  

I remember first going to boarding school, there were three little lines on the wall . . . and you stood 
against the lines. If you were below the shortest mark, you were deemed to be Catholic. If you stood 
up to the highest line, you were told that you were Mormon. If you were up to the middle line, you 
were Presbyterian.—Shonto Begay, Navajo 

Curator 

The first Indian boarding schools were started by religious missionaries, who sought to “civilize” 
and “Christianize” Native children. The Presbyterian Board of Missions established the first 
classroom on the Navajo reservation, at Fort Defiance, in the 1870s.  

Hair Clippers  

Hair clippers, 1950s. Friends of the Bosque Redondo Memorial. 

Community  

When I was put in boarding school back in Low Mountain, I remember I got my head shaved off. . . 
. They came with a clipper and they were shaving my head off, and I was so embarrassed of bald 
hair that I have. I never wanted to have the long hair because of that embarrassment, and so I never 
grew my hair long again ever since then.—Roy Smith, Navajo 
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Curator 

When Native children arrived at government boarding schools, many experienced initiation into the 
military-like culture. Their traditional clothing was replaced with western-style uniforms and their 
long hair was cut. These changes to a student’s appearance were intended to erase their Native 
identity by assimilating into mainstream American culture. 

 

The Fort Becomes a Village 

Wall Quote 

The people of Fort Sumner know the story of this place, and want it told.—Mary Ann Cortese 

Images 

The ruins of Fort Sumner in the foreground and the Maxwell home in the background, 1883. Palace 
of the Governors Photo Archives (NMHM/DCA), Neg. No. 001818. 

Fort Sumner, 1908. [Add photo credit].  

Summary  

The transformation of the former Bosque Redondo into a town reframed the meaning of the 
landscape. 

Community  

The transformation of the former military fort and Indian reservation into a profitable ranch 
represents a ‘rectification’ in land use. . . . Rectification involves ‘returning a site to use, implying no 
lasting positive or negative meaning’ of the calamity that had transpired there.⸺Margaret A. 
Lindauer 

Curator 

In 1869, a year after the release of the Navajos from Bosque Redondo, the U.S. Army abandoned 
Fort Sumner. The Army placed the fort buildings for sale, as well as thousands of acres of former 
concentration camp land. Lucien B. Maxwell, a rancher and landowner, purchased the buildings and 
subsequently encouraged settlement of the land. A town developed as more people arrived in the 
area, and in 1916 it was incorporated as the village of Fort Sumner. The settlement of an area that 
once interned thousands of Native peoples signified a shift in the meaning of the landscape. Such 
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reclaiming of the land by Maxwell and later owners removed it from the atrocities that had been 
committed there.  

 

The Notorious Billy the Kid 

Wall Quote 

Prior to the students’ initiative, the state focused much of its historic preservation at Bosque 
Redondo on the notorious outlaw, Billy the Kid, who was shot, killed, and buried at Fort 
Sumner.⸺Tribal College Journal 

Images 

The Billy the Kid Museum opened in 1952 and attempted to attract tourists traveling along Route 
66. Fort Sumner Historic Site/Bosque Redondo Memorial Collections.  

Much of the tourism industry in Fort Sumner during the twentieth century focused on the public’s 
fascination with Billy the Kid, with little acknowledgement of Bosque Redondo. Alamy, C7E7Y9.  

“Fort Sumner, An American Concentration Camp,” the original exhibit, opened at the historic site 
in 1974. It was replaced with “The Soldiers, the Indians, and Billy” more than a decade later, as site 
interpretation focused more on military history and Billy the Kid rather than what happened to the 
Navajos and Mescalero Apaches. Fort Sumner Historic Site/Bosque Redondo Memorial Collections. 

Summary  

Billy the Kid became synonymous with Fort Sumner, and the trauma that occurred at Bosque 
Redondo went largely ignored. 

Community  

We find Fort Sumner’s Historical Site discriminating and not telling the true story behind what really 
happened to our ancestors in 1864–1868. It seems to us there is more information on “Billy the 
Kid” which has no significance to the years 1864–1868. We therefore declare that the museum show 
and tell the true history of the Navajos and the United States Military. We are a concern[ed] young 
generation of the Navajos.—Navajo Youth 
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Curator 

In the mid-twentieth century, Fort Sumner became synonymous with Billy the Kid. The infamous 
outlaw was shot and killed in the Maxwell family home in 1881, on the former site of Bosque 
Redondo. As tourism became a lucrative industry in New Mexico, town officials recognized the 
potential economic gains to be made from a site associated with Billy the Kid. They restored his 
grave marker and opened museums and other businesses centered on his legend. Meanwhile, the 
New Mexico State Monument system acquired land adjacent to Billy’s grave and designated it as the 
Fort Sumner State Monument, with the intention of interpreting the Civil War in the Southwest. 
The atrocities committed by the U.S. government against the Mescalero Apaches and Navajos at 
Fort Sumner continued to be largely ignored until a letter from seventeen Navajo youth was found. 

 

Objects 

Billy the Kid Souvenirs  

Souvenirs, late twentieth/early twenty-first century. Friends of the Bosque Redondo Memorial. 

Community  

This Billy the Kid kitsch is a microcosm of how the U.S. has dealt with American 
Indians.⸺Manuelito Wheeler, Navajo 

Curator 

Ed and Jewell Sweet opened the Billy the Kid Museum in 1953. The Sweets advertised “Indian 
Curios” and “60,000 relics of the Southwest” on road signs, installed along U.S. Highway 60/84. 
The museum and the tourists it attracted further solidified the public’s identification of Fort Sumner 
with a caricature of a cowboy rather than as a place of past trauma against the Navajos and 
Mescalero Apaches. 

 

Reflection Question 

Image  

Navajo woman, circa 1950. Denver Public Library. Denver Public Library, Colorado Historical Society, and 
Denver Art Museum, Photograph no. Z-1564. 
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Question 

How does the Long Walk continue today?  
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Reflection Space 

Reflection Questions 

You are a part of this story. We want to learn more about what you think. Write or draw your 
responses.  

What do you consider your homeland?  

What would you do if the government tried to forcibly change your way of life?  

If forced to leave your home, what would you sacrifice to get back?  

How does the Long Walk continue today? 

What is your connection to the history of Fort Sumner and Bosque Redondo?  

Was someone from your family sent to Bosque Redondo?  

Does your family history impact your experience at this place?  

How have the hardships of your ancestors shaped your identity?  

What from the exhibition left an impression on you?  

Postcard Interactive 

In 1990, a group of Navajo youth left a letter at this site. It declared that the true history of what 
happened to Navajos and Mescalero Apaches during the 1860s should have be shown in this 
museum. The letter became a call to action for community members and influenced the creation of 
this exhibition.  

What matters to you? Write a postcard to someone or someplace you would like to influence 
change.  
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Stories 

Discovering Ancestral Connections 

Image 

C.P. “Kitty” Weaver shows Navajo Nation Vice President Jonathan Nez the third copy of the 
Navajo Treaty, June 2018. Navajo Nation Office of the President and Vice President. 

Object 

Facsimile of the first page of the Tappan copy of the Navajo Treaty, 1868. Navajo Nation. 

Community 

There was excitement and reverence when the treaty arrived at Fort Sumner/Bosque Redondo 
Memorial, as nervous, white-gloved hands unwrapped the package while onlookers watched. I 
understood the document’s historical importance, but had not processed the impassioned 
attachment of the Diné. ⸺Kitty Weaver 

Curator 

On June 1, 1868, Navajo leaders, along with Indian Peace Commissioners Samuel F. Tappan and 
William Tecumseh Sherman, signed three handwritten copies of the Navajo Treaty. One copy was 
sent to Washington DC. One was given to the Navajo leaders. The third copy was thought to have 
disappeared. In 2018, Tappan’s great-grandniece, C. P. “Kitty” Weaver, revealed that the treaty had 
been among his papers, kept in the family home in Manchester, Massachusetts. In June 2018, the 
Tappan copy was publicly displayed for the first time. 

Preserving Mescalero Culture 

Image 

Shaylee Mangas, Amber Ruth Lathan, and Jerica Lea Mancito-Baca participate in the puberty rites 
ceremony. Kerri Cottle/Indian Country Today. 

Object 

Puberty rites ceremony dress, 2018. Mescalero Apache Tribal Historic Preservation Office. 
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Community 

The puberty dress is a very special dress. It was one of the first dresses of creation that was worn by 
my people. It’s used in the puberty rites for the young girl, that’s what makes it so special. If you 
want to see it in real life, on July 4th we have the puberty ritual and it’s a celebration that’s open to 
the public at that time.—Donalyn Torres, Mescalero Apache 

Curator 

The puberty rites ceremony is one of the most sacred Mescalero ceremonies. Performed over several 
days, it includes blessings, rituals, dancing, and feasts that mark the transition from girlhood to 
womanhood. The public can witness portions of the puberty rites ceremony every year on the 
Fourth of July at the Mescalero Apache Reservation. During the rites, girls wear traditional fringed 
buckskins decorated with intricate beadwork.  

Commemorating the Navajo Treaty 

Image 

In the spring of 2018, Navajo runners traced the same routes their ancestors took between 1863 and 
1868. Navajo Nation Office of the President and Vice President. 

Object 

Running shoes, 2018. Fort Sumner Historic Site/Bosque Redondo Memorial Collections. 

Community 

We’re here in remembrance of our ancestors and the hardships they overcame to return home 
within the four sacred mountains. This is a journey of prayer and healing. We’re running for those 
who can’t run themselves and for those who need help in battling hopelessness or despair.—
Jonathan Nez, Navajo 

Curator 

In May 2018, a group of Navajo runners traveled the same routes their ancestors took during the 
Long Walk. They returned to the homeland, running some 400 miles from Fort Sumner to Window 
Rock, the capital of the Navajo Nation. The effort was known as Running for Resilience and it 
commemorated the 150th anniversary of the Navajo Treaty. Jonathan Nez, one of the leaders of the 
event and then vice president of the Navajo Nation, wore these shoes.  
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Additional Stories 

The Communities Today 

Between 1863 and 1868, the U.S. government attempted to eradicate Mescalero Apaches and 
Navajos. The U.S. government’s experiment at Bosque Redondo ultimately failed and these peoples 
were able to eventually return to their homelands. But the lasting impacts of the Long Walk 
continue to be experienced by these communities today. We encourage you to visit the Mescalero 
Apache Reservation and the Navajo Nation to learn about their communities and cultures.  
 

Cultural Landscape 

Images 

The Navajo Nation established a traveler’s shrine at the site in 1971. Fort Sumner Historic Site/Bosque 
Redondo Memorial Collections. 

The Mescalero Apache Tribe Sovereign Nations Service Corps created the Mescalero Apache Prayer 
Circle at the site in 2013. Fort Sumner Historic Site/Bosque Redondo Memorial Collections.  

This museum building sits on 111 acres of the original million-acre Bosque Redondo Reservation at 
Fort Sumner. If you have not already, we encourage you to explore outside. A self-guided walking 
tour highlights some of the cultural resources on site, such as a prayer circle symbolizing the nine 
Mescalero Apaches who remained behind; Navajo Treaty Rock, placed here during the 100th 
anniversary of the treaty; and the Navajo traveler’s shrine, where visitors have left offerings since the 
1970s. 

Final Reflective Quotes 

Nobody in the world should have to experience such catastrophe; however, my people did… but it 
has to be told, it needs to be talked about so that people will know that this is no way to treat one 
another.—Donalyn Torres, Mescalero Apache 

We come from a people who survived Fort Sumner and the Long Walk. And if we can survive that 
we can survive anything. We have proven that.—Shawn Price, Navajo 
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